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HOZROT NiZAMIDON NURLU SOZLOR:

Hansi iirokds dinin tesiri var, o iiroys axiratdon
xobar verilib.
KKk
Qalbini uca Allaha baglasan, xosbaxtson, bunun
0zii bir padsahliqdir.
KKk
Zilmlo dinyani tutmaq olmaz, diinyan1 ancaq
odalatls foth etmok olar.
KKk

Omriin birca nafasdir, onu axirat azuqasing gevir.
Kk
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I. HOZROT NiZAMI DOYOR, OLCU VERMIiSDIR

Hz. Nizami tovhid, iman vo adalat sairidir. O, hadofi,
ideals, biitiin varligi, duygu ve digiincalari ils uca Allaha (c.c)
baglidir. Hz. Nizamiya gors, uca Allahin (c.c) sah asori in-
sandir vo O uca varliq har geyi insan uglin yaratmisdir. Sairo
gors, uca Allahla (c.c) insan arasindaki minasibati tovhid
inanct (Allahin varlig1 ve birliyi), insanla insanin miinasibatini
1s9 odalet anlayist tonzimloyir. Hz. Nizamiye gore, uca Allah
(c.c) har bir insan1 orijinal varliq kimi yaratmigdir, tokrar insan
yoxdur. Insamin vo toplumun orijinalligini, tokrarsizigini,
fitratini qoruyub saxlayan da tovhid vo oadalat inancina bagl
olan 6lmaz doyarlordir. Insami insa edon doyorlor tovhid v
adalet inancindan, 6z gergak qaynagindan qoparilanda insanin
fitroti pozulur, qalbi kirlonir, o, ilahi toyinatdan uzaqlasir,
orjjinalligint itirir, basqalarin1 yamsilayan insana, tolxaye
cevrilir, Quranin buyrugu ils desok, “insan meymunlagir”.

Hz. Nizami insam1 insan edon, onu tovhid va adalat
inancina baglayan, onu uca Allahin (c.c) va insanlarin “azizi”,
“xalifast”, “vokili” edon doyorlor sistemi toqdim etmigdir.
Dayerin do bir sira 6zellikleri var. Dayer qoruyur, insanin,
toplumun yaradilig fitrotini qoruyur. Dayer dayisdirir, tarbiye
edir, o, yeni, tozo, musbst olmagin tominatidir.  Dayer
forqlondirir, secir, dogru ila yanligt bir-birindon ayirir. Dayaer
sevgl yaradir, onu ¢oxaldir, insanlari bir-birina sevgi ilo
baglayir. Dayar insant qoruyan gicdir, o, insant uca Allaha
(c.c) baglayir, insan Onsuz hayatin agir yikiini qaldira bilmaz.
Dayer uca Allahi (c.c) insana tanidir. Dayarlor toqdim etmasi
hazrot Nizaminin har zaman bir ehtiyac olmasinin, insanliq
Uiclin ana stidiing gevrilmasinin, muasirliyinin sababidir.



II. HOZROT NiZAMIYO GORO, ESQ ANLAYISI

“Esq” sozii arabcadir. “Koniil vermak™, “candan, tirokdon
sevmok” monasindadir. “Egq” tasavvif dustincesinds bir ter-
mindir. Tosovvifiin anlayisina gors, uca Allah (c.c) bilinma-
sini, taninmasini istomis vo bu sevgi varligi yaratmaga sobab
olmugdur. Esqin sababi gozallikdir. Egq insan1 an gozal olant
olds etmoys yonaldir, ona ¢aligma, axtarma giicii verir. Butiin
gozolliklorin qaynag da uca Allahdir (c.c).

Uca Allahin (c.c) insana baxs etdiyi an boyik nemat
sevgidir (esqdir). Esqi olan insan asiqdir, onun hayati sinaq vo
cotinliklorle doludur. Gergok asiq de biittin ¢atinliklori maglub
edorok sevgiliya - uca Allaha (c.c) qovusan, Onun rohmatini,
rizasini qazanan insandir. Asiqlik fatehlikdir, onun vezifosi
onca galbini nafsin istoklorindon tomizlomak, sonra ruhunu,
uca Allah (c.c) sevgisini o arinmig galbin soltan1 etmokdir.
Asiq golbini foth edon iman insanidir.

Esq uca Allahin (c.c) nurudur, gozslliyidir. Gergak esq do
ilahi esqdir, kamil insanin esqidir. Asiq uca Allah1 (c.c) sevdiyi
tcin, Ona asiq oldugu ugiin Onun yaratdigr hor seyi sever.
Onun qoalbi sofget, merhamaet nuru ile dolar. Asiq bilir ki, uca
Allaha (c.c) govusmagin, Onun sevgisini, rohmat vo barokatini
qazanmagin tok yolu esqdir.

Esqin yumaq, tomizlomok, miisbote dogru doyisdirmak,
torbiye etmok glicii var. O, insanin qolbini kin, paxilliq,
xosislik, tokabbur, dismonlik, qozab, qisqancliq, qeybat,
cahillik kimi ¢irkin xostaliklorden tomizloyer, onu nofsin
asaratindan xilas edar, galbi cohaletin qaranligindan giin is1gina
cixarar. Egq bu arinmig galba nur, sevgi, sabir, adalst, rahatliq,
vofa, itast, insaf, sofqot, morhomaot, hoya kimi gozal monavi
nematlor yerlogdirar.



Esq ruhun giiciing, uca Allahin (c.c) iradasina taslim ol-
maqdir, onun 6l¢isi itastdir (sevon sevdiyina itast edar). Asiq
insan oOzini insanliq adina foda edondir, “sohidi-esq” olandir.
Asiq har yerda va har seyda sevgilisini gorer, canini ona toslim
edar.

Esqin maddi vo monavi yonlari var. Ancaq gergak esq
uca Allaha (c.c) olan esqdir. Ona asiq olan insan yaradilanlari
Yaradandan 6trii sevar. Bu esq gozslo deyil, gozalliyadir. Uca
Allah (c.c) sevgisi bitin varligi ilo Ona donmekdir, Ondan
basqa her seyi unutmaqdir. Esq uca Allahi (c.c) tanimaqdir,
Onun sevgisindon bagqa, har bir istayi goalbdon ¢ixarmaqdir.
Esq asiqin 6ziini sevdiyina hasr va aid etmasidir. Esq dordinin
dormani da esqdir. Esq tirokdaki atogdir, bu atog nafso aid olan
har seyi yandirib kiil edor.

Esq c¢ox dayarli bir qusdur, qidast gslbdadir, o uca mor-
tabalorin nardivanidir. Asiq uca Allahi (c.c) taniyan, Onu se-
vandir. Ona olan esqin do sonu yoxdur.

IIL. HOZROT NIZAMIYD GOR®, UCA ALLAH (c.c)
SEVGISININ 9LAMOTLORI

Uca Allah (c.c) sevgisi sozls olmaz, bu sevgi soziiniin sa-
leh amalls tosdiq olunmasi zaruridir. Onu sevan asiqin bir ala-
mati odur ki, o, 6liimdon qorxmaz, ¢iinki sevdiyina qovusmaq
istor, bunun da tok yolu 6lumdiir.

Uca Allaht (c.c) sevon asiq ancaq Onun sevdiklorini
sevar. O, aglinin, qalbinin, imaninin, fiziki enerjisinin gtciini
Onun yolunda cihada sorf edar.

Onu sevon ancaq Onu disinor, Onun adini zikr edar,
Onu unutmaz. Uca Allahi (c.c) seven Onun kitabini, peygom-
barlorini, dostlarini, miicahidlori sevar. Uca Allahi (c.c) seven



diinya bagini konltinden qoparar, geconi ¢ox sevar, bu zaman
dilimini on uygun itast, qulluq, dua vaxti hesab eder.

Uca Allahi (c.c) sevans ibadat asan olar, o, ibadatlorini
sevo-seva yerina yetiror, onun ibadatlorina sovq, ixlas vo
somimiyyat hakim olar, o, ibadati ruhunun qidasi sayar.

Uca Allaha (c.c) asiq olan sabirli, comard, sofgatli,
morhamaotli, tavazokar, gozleri yasli olar, az danisar, az yeyar,
az yatar.

Uca Allah (c.c) sevgisini bir koniil fatehi belo toqdim
edir: “Mahabbat bir dadli haldir. Onun acilar1 baldir. Mahabbat
bir boyiik iksirdir. Onunla mis ve domir qizil ve gimiis olur.
Mbohabbaet elo bir dermandir ki, onunla xastolikler gofa tapir.
Mbohabbot elo bir sorbotdir ki, onunla hor xastelik sagalir...
Mbohabbat elo bir candir ki, onunla o6li dirilir. Moahabbat
marifatin (uca Allahi (c.c) tanimagin) naticasidir. Ona yaxinliq
vasilasidir...”

IV. HOZROT NiZAMI INSANI TANIDIR

Saira gore, insanin i¢indo davamli bir miibarizs, savas
var. Bu mubarizonin iki torafindon biri ruh, o birisi nafsdir. Bu,
amansiz vo giizostsiz bir savagdir. Bu miibarizonin 6zalliyi
odur ki, qalibin qalabasinin qarantiyasi yoxdur. Har an
toraflar dayisa bilor. Ona goro do bu mubarizo fasilasizdir.
Ruh vo nofs no ugrunda miibarizo aparirlar? Insan varliginin
bas sohori olan qalb ugurunda. Hor ikisi galbin hakimi, galb
olkesinin sultant olmaq istayir. ©ger ruh galbe hakim olursa, o
qelb armmmigdir, o galb uca Allahin (c.c) nuru il nurlanmigdir,
Onun sevgisi qgalba yerlogmigdir, o galb rohmat evina ¢ev-
rilmigdir. Nofs qalba hakim olmugdursa, o galb 6lmiigdiir, mo-
hiirlonmigdir, insan gelbinin fitrati pozulmusdur, ziilm, cohalat
va qaranliq o galbs hakim olmusdur.
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V. SAIR QOLB TOMIZLiYI ELMININ MUOLLIFIDIR

Hz. Nizami golb tomizliyi ilo bagli elminin sorhini “Ge-
cenin vasfi vo qolbi tanimaq haqqinda (sohbat)”! adli bolma ile
baglamigdir. Bu bolmads sair 6nco bir doylis sehnasi tasvir
etmigdir. Ruhla nofsin golb ugrunda amansiz miibarizesinin
oldugunun bilinmasini istomigdir. Yoni igo insanin Ozini
tanimasindan baglamigdir. Ey insan, soni uca Allah (c.c) ya-
ratmigdir, an 6noamli masals bu inanca sahib olmagindir. Senin
varliginda ruhla nafsin amansiz miibarizasi var. Insanin éziinii
tanimast U¢iin varliginin hikmatini, qurulusunu, xarakterini,
maqsadini anlamasi zoruridir. Sair insant 6zine tanidarken
ruhla nafsin “qanli miibarizesini” canli lovhalerls verir: “Giinog
6z qalxanmni atdr”?, “Yero dedi ki, 6z qalxanimi suya at”’,
“diinya onun nofosinden daraldi””, “diinya onun qalxanindan da
sart oldu”, “o, qalxanimi atan kimi onun qosunu qilincini
¢ixarib, onun basina qosd etdi”®, “boynu sedof — muncuq ilo
bozenmis okiiz yixilan kimi hami onun iistiine xencer ¢okir”’,
“xasta duz bir tas gqan tokdiu ve bagdan ayaga qodor diinya
miirokkeb kimi oldu”®...

! Nizami Goncavi, “Sirlor xozinesi” (filoloji torciimo, izahlar, sorhlor vo
liigat professor Riistom Oliyevindir), 6n s6z, Baki, “Elm™, 1981, s. 5.

? “Sirlor xozinosi”, gostorilon qaynag, s. 57.

* “Sirlor xozinosi”, gostorilon qaynag, s. 57.

* “Sirlor xozinasi”, gostorilon qaynagq, s. 57.

> “Sirlor xozinosi”, gostorilon qaynag, s. 57.

® “Sirlor xozinosi”, gostorilon qaynag, s. 57.

7 “Sirlor xozinosi”, gostarilon qaynag, s. 57.

® “Sirlor xozinosi”, gostorilon qaynag, s. 57.

9



VL SAIR® GOR®, UCA ALLAHI (c.c) TANIMAQ
ELMININ OSASLARI

Sair insanin hadsfinin uca Allahi (c.c) tanimaq oldugunu
bildirir. O, uca Allahi (c.c) tanimagin elmini aciqlayir: 6nco
qalbini tani, gqalbini fath et, qalbinin fatehi ol, ruhu qalb
6lkasinin soltam et, galbi diinya bagindan qopar: “qeybdon
mona xalvatco bir sos goldi, o sas mons deyirdi ki, borcu o
qodor al ki, onu vera bilesen™, “no tigiin 6z pak atesine su
sapirsan”'’, “qizdirma gotiren torpag: tabuta bagisla”!!, “par-

layan odu ise yaquta bagisla”'?, “ox atma, ciinki hodof senin

idrakindir”®, “qam¢ini az vur, cinki at senin ayagindir'?
“bundan artiq qafil oturmaq olmaz”'’, “sger suyun varsa,
qolbinin qapisina tok”'®, “gelbini dinle”!”, “maviliyi xosa gelen
bu kipin oyri altinda qolb nagilini de ki, onun ahangi
xosdur”'®, “hissiyyat yolkesanlorinden uzaq ol, senin yolunu
yalniz qgolbin bilir, golbi tani!”"”, “cismden azad olub orsdo
ucanlar, Cabrailin sahperini (qanadini) 6z qalblerine bag-
lamisdir”®, “hor iki cahandan iz dénderenlor 6z ruzilerini

qolbin sadoqesinden tapmuslar”, “goz, qulaq tebistde artiq

>

® “Sirlor xozinosi”, gostarilon qaynag, s. 58.
1% “Sirlor xozinosi”, gostorilon qaynag, s. 58.
“Sirlar xazinasi”, gostorilon qaynaq, s. 58.
“Sirlar xazinasi”, gostorilon qaynaq, s. 58.
“Sirlar xazinasi”, gostorilon qaynaq, s. 58.
' “Sirlor xozinosi”, gostorilon qaynag, s. 58.
' “Sirlor xozinosi”, gostorilon qaynag, s. 58.
1¢ “Sirlor xozinosi”, gostorilon qaynag, s. 58.
Y7 “Sirlor xozinosi”, gostorilon qaynag, s. 58.
'8 “Sirlor xozinosi”, gostorilon qaynag, s. 58.
' “Sirlor xozinosi”, gostorilon qaynag, s. 58.
20 «Sirlor xozinosi”, gostorilon qaynag, s. 58.
?! “Sirlor xozinasi”, gostorilon qaynagq, s. 58.
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seylordir, onlar zahiri pardenin incileridir”* (saira gora, zahiri
gormo v esitmd orqani — goz, qulaq nafsin alatloridir, onlar
insam1 bu diinyaya baglayir, 6nomli olan mana alominin
gozalliklorini gormoakdir, ilahi sirlori bilmakdir, bunun
iiciin nafsin dostlar1 olan zahiri gozii bagla, qulag tixa,
galbin goziinii a¢, qalbin qulag ils esit, ¢ciinki mana alomini
ancaq qolbin gozii ilo gora bilorson. Ikisi bir arada ola
bilmaz, nafsin goziinii bagla, qulagimi tixa ki, qalb goziin
acilsin, qalb qulagin esitsin, qalbind Cabrailin qanadi
verilsin. Bu qanadla moana, sirr alominda u¢, malaklordon
da iistiin ol. Diinya nematina baglanmaq qalba agir yiikdiir,
o yiikdoan azad ol ki, Cabrail kimi uca bilasan, onda uca
Allah (c.c) yaninda insanin dayari malaklardan do iistiin
olur, insan yer iiziinda uca Allahin (c.c) tomsilcisi, vakili,
xalifasi olur), “sonin giiloabanzor qulaglarin pambigla dol-
musdur”®, “gézinin nergizi ¢igek xestoliyine tutulmusdu”**
(yoni haqgigati gormak, haqqin sasini esitmok imkanin yoxdur,
qalbin nofsin asarstinde olmasi da budur. Nofsin insant moh-
rum etdiyi on dayerli nemat elmdir, ilahi haqiqatlori gormak,
bilmok, tamimaq vo esitmok elmi. Insanin ilahi haqigati
gormosinin tok bir sorti var: o da qalbin ve aglin fitretinin tomiz
olmasidir, nofs do insanin qolb ve agil fitrotini pozmaga
baslayir. Diinya nematlorini ona gozal gostarir, haram seylorlo
insanin agil va qalb fitrotini murdarlayir, onun baesiret goziniu
va qulagini baglayir.

Qolbin hiiceyralori haram yeyir, qulagin pardelori haram
saslar esidir, dil yalan danigir, haram va giinah virusu insanin

22 @ . s e .
Sirlor xozinasi”, gostorilon qaynaq, s. 59.
% “Sirlor xozinasi”, gostorilon gaynagq, s. 59.
24 - . 29 . .
Sirlor xozinasi”, gostorilon qaynaq, s. 59.
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qolbini, qulagint yeyir, bu virus insanin qalbini vo aglini sa-
galmaz xastaliys diigar edir.

VII. QOLB XOSTOLIYININ OLAMOTLORI

Bu xastaliyin adi cohalstdir. Bu, haqigeti gore bilmoms,
dogru distine bilmomak, haqqin sasini esitmomaok xastaliyidir.
Bu xastaliyin slamatlori var: bu xasto insan 6ncs uca Allaha
(c.c) sorik qosur. Onun tokliyi inancindan mahrum olur, onun
tanrisi nafsidir, sohrat, sohvat vo sarvat tutqusudur. Artiq onun
liclin insani, diinyani, nemati tanima, dayarlondirma 6l¢iisii uca
Allahin (c.c) buyruqglar1 deyil, nafsin istokloridir, o xasto qalb
sahibi olan insan tovhid inancini itirondon sonra odalat duy-
gusunu da itirir, o qalb sofget vo morhomotdon mohrum olur,
insan onun tiglin bir agyadir, hatta agyadan da dayarsizdir, onun
liciin hayat ancaq bu diinyadan ibaratdir, gohvat, sohrat vo sor-
vat xasto galbin bas tacidir, idaragisidir. Uca Allahin (c.c) “6l-
miis”, “mohiirlonmis”, “duyarsiz olmus” dediyi galb budur. In-
sanligin xilast fordi, yoni insanin 6nce 6zini islah etmasi ilo
baslayir. Bu miibarizenin — islam Peygoambaori bunu “an boyiik
cihad” adlandirir — yeri galbdir. Hadafi galbi nafsin asaratindon
xilas edib ruhu o qolb 6lkasina soltan segmokdir. Se¢im irada
demokdir. Iradenin qaynag da armmis qolb vo nurlanmig
agildir.

VIIL. RUH VO NOFSIN MUBARIZOSININ HIKMOTI

Uca Allahin (c.c) insanin varligina ruha vo nofse bagl
giiclori yerlagdirmasinin hikmati do insanin dayerinin miiayyen
edilmesi ilo baglidir. Niye insan varligt ruha bagl giiclorlo,
nafsa bagli giiclorin muibarizonin meydant kimi yaradilmigdir?
Bu sualin dogru cavabi uca Allahin (c.c) insan1 hanst maqsadle
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yaratdigini, insana hayatin, émriin hanst hadoflo verildiyini
bilmaya baglidir. Uca Allah (c.c) insant Onu tanimasi tgiin
yaratmugdir. Insanin vazifasi uca Allahi (c.c) tanimaq vo Ona
itast etmokdir. Ikincisi, bu hoyat insana sinaq tigiin verilmisdir.
Ciinki se¢gmayin yolu imtahandir. Bu imtahanin da on ¢otini
nofslo sinaga ¢okilmokdir. Insamin igindoki miibarizo onu
inkisaf etdirir, onun iradosini formalasdirir. Insan segim etmoyo
mahkumdur, o, ya ruhunu galb 6lkasine hakim etmalidir, ya da
nafsini. Oz i¢ miibarizesinde maglub olmus insan qalbini
itirmigdir. Qalbini itiron insan axiratini itirmigdir. Qalbini nafso
toslim edon insan cohannaom atasinin 6vladi olmugdur.

IX. QOLBO HAKIM OLMAQ ELMIi

Hz. Nizami gslbs hakim olmaq elminin 6l¢iilerini agig-
layir: nafsa uyma, “norgiz va giilo (qulaq vo goziino) parastis
etmo, onlarin sinasi sonden daglidir®. Saira gora, nofsi
maglub etmayin yolu bu cihada tez (cavan yasinda) bas-
lamaqdir: “hor algagin gilizgiisii olan gozi yandirmaq ugln
cavanliq suyu basdir’®®. Hz. Nizamiya gora, nafslo miiba-
rizada qirx yas doniim néqtasidir: “Sonin tebiotin aglin ilo
dollalliq edir, qurx yasin noqdini gozleyir”?’. Saira gore, qurx
yast cihadin doniim noqtasine ¢evirmak ti¢lin bu yasadak olan
omrini golbo hakim olmaq miubarizasine foda etmolison:
“ancaq qirx yasa c¢atmaq u¢in onun soforlorinin xorci tgln
boyiik mablagler lazimdir”?®, “qurx yasin dersini indi oxuma”?’,
Saird gors, nafslo miibarizods qalib golmoak iiciin insana

“Sirlar xazinasi”, gostorilon qaynaq, s. 59.

“Sirlar xazinasi”, gostorilon qaynaq, s. 59.

“Sirlar xazinasi”, gostorilon qaynaq, s. 59.

“Sirlar xazinasi”, gostorilon qaynaq, s. 59.

“Sirlar xazinasi”, gostorilon qaynaq, s. 59.
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dost lazimdir: “sona dost lazimdir, bunu ofsans sanma”30

“trayin dordine bir hoamdord trok tap”31 “gqemxarin varsa, qam
yemo”?, “yarin varsa, qomin boynunu vur™, “dostlarin
dostlugu mohkom komekd1r”34 “iki noferin nofasi bir an
qizisarsa, o nofos yiiz gemi yox edor”®’, “birinci siibh nofas
yaxst gedib-galorse, ikinci stibh onun bagirtist ulduzlara
36 «gyvalki siibh lokelonib riisvay olar, ager ikinci

catacaqdir
stibh onun 1mdad1na catmasa™’, “son toklikde heg bir is gore
38 «yardan yaxsi

bilmazsan, yarini axtar ki, yarla hor i diizelor
he¢ no yoxdur”39 “haminin yara (dosta) eht1yac1 var’®. Hz.
Nizamiya gora, nofs insanin diismonidir, o, qorxuludur,
ciinki 6ztnt dost kimi gostarir, nafsin istaklorini gozal gosterir,
qalbi diinyaya baglayir, “sonin malik oldugun bu iki-ti¢ dostun
otoklori yagdir (insan gunaha surikloyir)”. Saira gora, insanin
dostu onun qgalbidir: “slini galbin komandins at, ola bilsin ki,
sonin suyun golb torpagina gevrilsin”*'.

Hz. Nizami ruhu qolb 6lkasinin sah1 etmok istayan
insana dogru miibariza yolu gostsrlr Onco cihad insanma
onun yaradihs 6zalliyini tamdir: “insan1 orsin sahi yaradib”**,

“Sirlar xazinasi”, gostorilon qaynaq, s. 59.
“Sirlar xazinasi”, gostorilon qaynaq, s. 59.
“Sirlar xazinasi”, gostorilon qaynaq, s. 59.
“Sirlar xazinasi”, gostorilon qaynaq, s. 59.
“Sirlar xazinasi”, gostorilon qaynagq, s. 59.
** “Sirlor xozinosi”, gostorilon qaynag, s. 59.
*® “Sirlor xozinosi”, gostorilon qaynag, s. 59.
*7 “Sirlor xozinosi”, gostorilon qaynag, s. 59.
*® “Sirlor xozinosi”, gostorilon qaynag, s. 59.
*® “Sirlor xozinosi”, gostorilon qaynag, s. 60.
*% “Sirlor xozinasi”, gostorilon qaynag, s. 60.
* “Sirlor xozinasi”, gostorilon qaynag, s. 60.
*2 «Sirlor xozinasi”, gostorilon gaynag, s. 60.
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“insan hem suretdir (bedendir), hom de candir (ruhdur)”®,

“badon va ruh bir-birine birlosmisdir”*, “insanin varhigi bir

xilafatdir (idare olunur), bu xilafatin sahibi qoelbdir”*, “onun
adina soltanliq xiitbasi oxunmusdur”* (yeni uca Allah (c.c)
galbi insan badoninin hakimi se¢gmigdir, badonin idaragiliyi ilo
bagli biitiin salahiyyatlor galbin slindadir), galbin ds ruhani va
cismani yonii var: “qolb cismani ve ruhani bir okdesdir”?’,
“surat vo can — har ikisi qolbin usaqlaridir”*®, insan varliginin
nuru galbin nurundandir: “sonin varliginin nuru galbin Stihey-

lindondir”®.

X. SAIRO GORO, INSANIN VOZIFOSI

Insanmin vozifosi qolb o6lkesinds ruhun hakimiyyatini
tomin etmokdir, onu nefsin esaratindon qurtarmaqdir. Bunun
tcin galble agilin giict birlogmalidir: “Urayin s6zii damagima
atan kimi beynimin yag moenim c¢rragima yetisdi”>’. (Qalb
dayisken, haldan-hala diigen oldugundan onu agila baglamaq
lazimdir. Uraklo agil arasindaki bu bagin adi uca Allahin (c.c)
kolamidir, insanin, o siradan qolb vo aglin fitrotini qoruyan
buyruqlaridir). Ciinki agila bagli olmayan qalb insant hadefine
catdira bilmadiyi kimi, qelbe bagli olmayan agil da insani
xogboxt eds bilmir. Duygu vo diisiinconin tarazligi, birliyi
insan1 xosboxtliys aparan iki qanaddir). Qalbin dostu agildir,

* “Sirlor xozinosi”, gostarilon qaynag, s. 60.

“Sirlar xazinasi”, gostorilon qaynag, s. 60.
“Sirlar xazinasi”, gostorilon qaynag, s. 60.
“Sirlar xazinasi”, gostorilon qaynaq, s. 60.
“Sirlar xazinasi”, gostorilon qaynaq, s. 60.
*® “Sirlor xozinasi”, gostorilon qaynagq, s. 60.
* “Sirlor xozinasi”, gostorilon qaynagq, s. 60.
*% “Sirlor xozinosi”, gostorilon qaynag, s. 60.
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bu iki giic birlogonda qolb nofsin asarotinden xilas olmaga
baslayir, o zilmat yox olur, yerini nur tutur, nifrat silinir, qalba
sevgi yazilir. Sevgi toxumlar ciicormoys baslayir. Insan bu
halin sevincini yasayir: “tobim sadliqla doldu, qomdon xilas
oldu™', “qalbin atosi tebimin qazanint qaynatdr”?, “alimi ol
baglayanlarin slindon ¢ixardim

3 “yolkosenlor (nofsin istok-
lari) aciz oldular, man ise qudrath”54

XI. COTINLIKDON QORXMA

Insan 6z qalb 6lkesinde ruhun hakimiyystini berqorar
edonds c¢oxsaylt c¢otinliklorlo tUzbatiz qalir, nofsin bitib
tikonmayon hiylalori ilo rastlagir. Onlar1t maglub edir, galb
C')lkasinin bas goherine yaxinlagdiqca heyrat hallar1 yasayir:
“geco yarisinadok omrimin yarist getdi”>’, “6z ruh meh-
rabimin qapisinda ¢ovkan gamatim bukilib top kimi ol-
musdu®, “covkanim sle kegmis topa cevrilmisdi””’, “stoyim
yaxama cevrilmisdi”>®, “ayagim basim olmusdu”, “basim iso
ayagim”®, “mon top sokline diismiis covkani xatirladirdim”®,
“isim olimdon gedib mon ise 6ziimden getmisdim”®?, “yiizi bir,

60.
60.
60.
60.
61.

“Sirlor xazinasi”,
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”

gostarilon gaynag, s.
, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
, gostorilon qaynagq, s.

54

>® «Sirlor xozinosi”
> «Sirlor xozinosi”
*% «Sirlor xozinosi”
>? «Sirlor xozinosi”
%0 «Sirlor xozinosi”
®1 «Sirlor xozinosi”
82 «Sirlor xozinosi”

, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
, gostarilon qaynaq,
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biri ise yiz gorirdim™, “qeribliyim kimsasizliyimden aci

idi”®*, “no igeri girmaye ayagim, no de geri qayitmaga ciiratim
var 1di”®, “o ugurumda dilim tutulmusdu”®®. Hz. Nizamiye go-
19, bu ¢atin anda insanin yol gostorani esqdir: “esq baladg¢i kimi
yityanimden tutdu”®”.

Hz. Nizamiya gors, hidaysat uca Allahdandir (c.c).
Insan uca Allah (c.c) secarsd, O da insami secor. Son
ruhunu qalbinin hékmram etmak iiciin miicahid olsan, o

nurlanmis qalb da sani insanlarin an saraflisi edar.

XIL NiZAMi QOLB OLKOSININ SARAYINA
DAXIL OLUR

Hz. Nizami adli miicahid 6z qalb 6lkasinin sarayina daxil
olur: “6nds gedonlor pardoni qaldirdilar, monim viicudumun
ortiyini acdilar”®®, “onun qapisnin en yaxsi mehromi ol-
dum”®, “orada ¢il-giraqla yanan bir qonaq saray: gordim””,
“pis gdzlar kor olub onu gérmasin!””".

Bu sarayin hakimi, soltani gelbdir, insanin varliq 6lke-
sinin sahibi odur. Basqa orqanlar ona tabedir, onlarin varligt

qalbdan asilidir.

“Sirlar xazinasi”, gostorilon qaynaq, s. 61.
“Sirlar xazinasi”, gostorilon qaynaq, s. 61.
“Sirlar xazinasi”, gostorilon qaynaq, s. 61.
“Sirlar xazinasi”, gostorilon qaynaq, s. 61.
“Sirlar xazinasi”, gostorilon qaynaq, s. 61.
%8 “Sirlor xozinosi”, gostorilon qaynag, s. 61.
% “Sirlor xozinosi”, gostorilon qaynag, s. 61.
7% “Sirlor xozinosi”, gostorilon qaynag, s. 61.
7! “Sirlor xozinosi”, gostorilon qaynag, s. 61.
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Qolb sarayinda yeddi xolifo oylogmigdi: “giinorta sahi-
qolb basda oturmusdu”’®, “qurmuzi athi — iirok odeble onun
qabaginda””, “lal qobal1 zefor asgeri — qaraciyer bir yanda”’*,
“aciqlt bir cavan — 6d onun sikar kesfiyyatcist idi””, “ondan
asag1 qomgin bir qara qul — dalaq durmusdu”’®, “kemend atan —
mode-bagirsaq — pusquya durmaga hazirlasmisdi””’, “bir
misbadonli pohlovan — boyrek 06ziine gimusdon zireh tax-
misdi”’®, “bura yarimisti nofosabad — agciyer diyari idi””,
“onlarin hamist parvana, galb iss sam idi”*’.

Hz. Nizami qalb sarayma — yeddi xalifonin otagina
daxil ola bilmasinin, galbini nafsin 3saratindoan qurtarma-
siin sartini aciglamisdir: qanaat, fadakarhq, diinya bagim
qoparmaq: “mon qonaatle galbimin mehmani oldum”®!, “bu
canimi iirok sultanina peskos etdim”®, “uiziimii alomdokilorin

2>
hamisindan déndardim”®?,

XIIL. INSAN AXTARAN VARLIQDIR

Hz. Nizamiye gore, insan axtaran varliqdir, o, alda et-
diklari ila razilagmamalidir, daha boytik hoadaflors dogru ug-

“Sirlar xazinasi”, gostorilon qaynaq, s. 61.
“Sirlar xazinasi”, gostorilon qaynaq, s. 62.
“Sirlar xazinasi”, gostorilon qaynaq, s. 62.
“Sirlar xazinasi”, gostorilon qaynaq, s. 62.
“Sirlar xazinasi”, gostorilon qaynaq, s. 62.
77 “Sirlor xozinosi”, gostarilon qaynag, s. 62.
78 “Sirlor xozinosi”, gostorilon qaynag, s. 62.
7 “Sirlor xozinosi”, gostorilon qaynag, s. 62.
8 «Sirlor xozinosi”, gostorilon qaynag, s. 62.
81 “Sirlor xozinosi”, gostorilon qaynag, s. 62.
82 “Sirlor xozinosi”, gostorilon qaynag, s. 62.
8 “Sirlor xozinosi”, gostorilon qaynag, s. 62.
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malidir: “galb dils golib dedi ki, ey dilbilmaz, bu yuvadan keg,
qusu axtar”®, “monim alovum bu tistinin mohromi deyil”®,
“menim kolgom bu servin o6ziinden qidratlidir”®, “monim
riitbem bunun riitbasinden daha ucadir”®’. Qalb Nizamiya yeni
hadoflar gostarir, onu haroket etmoye cagirir: “mon xozinoyom,
ancaq Qarunun kisasinds deyilom”®, “men seninloyem, sonden

2
kenar deyilom”®.

XIV. SAIRO GORO, MUOLLIMIN OZOLLIKLORI

Hz. Nizamiys gore, insan golbini tomizlayib ruhunu qalb
Olkasinin soltan1 etmok istoyirss, ona dogru yol goOstoran
muallim segmalidir. Bu misllim (xoca) onun qalbidir: “musl-
lim mens adeb Syratdi””, “meni doqquz falayin diyiininden
acdr”’!, “o bizi bands saldi””?, “o, Tanr1 olmasa da, bizim aga-

Hz. Nizami insan qalbini torbiya edon miidllimin
xarakterini tamdib: iman, bilgi, sabir, fodakarhq, ardicilhq,
sofqat vo marhamat: “bu kondirin basindan o, ayagini qal-
dirmad1””*, “kendirin diiyinlerini agdi””’, “o, monim iki cahana

>

“Sirlar xazinasi”, gostorilon qaynaq, s. 62.
“Sirlar xazinasi”, gostorilon qaynaq, s. 62.
“Sirlar xazinasi”, gostorilon qaynaq, s. 62.
“Sirlar xazinasi”, gostorilon qaynaq, s. 62.
“Sirlar xazinasi”, gostorilon qaynaq, s. 62.
8 “Sirlor xozinosi”, gostorilon qaynag, s. 62.
%0 “Sirlor xozinosi”, gostorilon qaynag, s. 63.
*! “Sirlor xozinosi”, gostorilon qaynag, s. 63.
%2 “Sirlor xozinosi”, gostorilon qaynag, s. 63.
% “Sirlor xozinosi”, gostorilon qaynag, s. 63.
** “Sirlor xozinosi”, gostorilon qaynag, s. 63.
% “Sirlor xozinosi”, gostorilon qaynag, s. 63.
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596

(13

C g . . 5597
yolumun baladg¢isidir”™”, “o, monim dordimi ¢okdi™’, “o
298

sofgotin mondon asirgomir”” ", “o, monim kimi adobsizo qul

. 55100 . g . .
01du”99, “0, moni ram etdi” ", “moanim kimi bir dacalin slindan

basini gotiirib qagmadi”™®!, “menim kimi torpaqdan ¢ixmusla
oturub-durmagi o genimat bildi”'*%.

Hz. Nizamiyo gore, qolbini nofsin osaretindon xilas
etmok istoyon insan miiollima itast etmolidir. Itastsiz notico
yoxdur: “utandigimdan basimi asagi saldim”'®’, “adeb igiin
qulagimi qulluq halqasina saldim”'**.

Saire goro, qalbi nofsin asaratinden xilas edarken totbiq
edilacak tolim metodu riyazatdir — ¢otinliklorle arindirmaqdir:
“riyazatdon ol ¢okmoyin mimkiin olmadigint gérib, o xacadon
riyazat qebul etmali oldum”'?.

Insan qalb adh miiallimin balodciliyi ilo addim-addim
irali gedacok. Qalb yavas-yavas tomizlonacok. Qalb to-
mizlandikca insan qalbin soffaf aynasindan diinyanmi basqa
rangda goracak, qalbi uca Allahin (c.c) rohmatina qovus-
duqca varhgina siikunat hakim olacaq: “xace monim atayimi
o gom tikanindan azad etdi, moni yaxama qodor gilo

birtidi” ', “mon lalo dodaglart kimi giiliimsadim”""’, “koyno-

2

% “Sirlor xozinosi”, gostorilon qaynag, s. 63.
%7 “Sirlor xozinasi”, gostarilon qaynag, s. 63.
% “Sirlor xozinosi”, gostorilon qaynag, s. 63.
% “Sirlor xozinosi”, gostorilon qaynag, s. 63.
1% “Sirlor xozinosi”, gostorilon qaynag, s. 63.
1% “Sirlor xozinosi”, gostorilon qaynag, s. 63.
192 “Sirlor xozinosi”, gostorilon qaynag, s. 62.
1% “Sirlor xozinosi”, gostorilon qaynag, s. 62.
1% “Sirlor xozinosi”, gostorilon qaynag, s. 63.
1% «Sirlor xozinasi”, gostorilon qaynagq, s. 64.
1% «Sirlor xozinasi”, gosterilon qaynagq, s. 64.
197 “Sirlor xazinasi”, gosterilon qaynagq, s. 64.
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108 " - :
77 “lale 6z qelbini menim
o e 9 < 110
, “gul 1so komorini qursagima bagladi” ™,
»111

yimi gul kimi ytuz yerden cirdim
canima tapsirdi”'”
“giildon-giilo budaqdan-budaga qagdim

Qoalbin tomizlonmasi hor an davam edir, qalb arindiqca
sovq artir, uca Allahin (c.c) lutfii daha gl hiss edilir: “birden
vofa otri goldi”''?, “kiiloyin ince sesi fosahotli bir dil ilo
Masihin nofasi kimi menim tirayimi diriltdi”'".

Qalb rahatliq tapan telobesini arxayinlagmaga qoymur,
onu uca magqamlara ugmaga togviq edir: “atdan diis, 6ziindon
¢ox dom vurma, yoxsa soni 6z menliyinden ¢ixararam™''*.

XV. ARINMIS QOLBIN OLAMOTLORI

Qalb arindiqca uca Allahin (c.c) barokati bir yagmur kimi
yagir, qul golb gozi ils diinyaya baxir, ilahi sirlori kosf edir: “o
cesmo Giinagdon daha parlaq idi, Xizir yox, mavi goylar do bu
cesmoni he¢ yuxuda da gormemisdi”'"’, “yasemenlik onun
yatagr idi”''’, “onun oyaq nergizleri yuxulu idi”'", “qaliye
atirli behist onun quluydu”''®...

108

‘Sirlor xozinosi”, gostorilon qaynagq, s. 64.
109 @ . s .

Sirlor xozinasi”, gostorilon qaynaq, s. 64.
110 @ . v .

Sirlor xozinasi”, gostorilon qaynaq, s. 64.
111 @ . v .

Sirlor xozinasi”, gostorilon qaynaq, s. 64.
112 @ . s .

Sirlor xozinasi”, gostorilon qaynaq, s. 64.
113 @ . s X

Sirlor xozinasi”, gostorilon qaynagq, s. 64.
114 o . ) . .

Sirlor xozinasi”, gostorilon qaynaq, s. 64.
' “Sirlor xozinasi”, gosterilon qaynagq, s. 64.
116 @ . s .

Sirlor xozinasi”, gostorilon qaynagq, s. 65.
117 @ . v .

Sirlor xozinasi”, gostorilon qaynagq, s. 65.

118 “Sirlor xozinosi”, gostorilon qaynag, s. 65.
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Arinmis qalbin slamatlorindan biri do onun genisli-

yidir: “ora faloklor memlokstinden boyiik bir momlokstdir”'"?,

“falok dairasinin hiildudu onun menzilidir”'*°.

Arinmis galbin slamatlorindan biri kainatin harmo-
niyasim1 kasf etmasidir. Bu nizam, aheng, harmoniya diin-
yasinda ilk baxigda bir-birins zidd olan anlayiglar, sslinda, bir-
birino xidmat edir, arinmig qolb Olkaesindo “veotondaglar
arasinda”'?!, canli, cansiz hor seyin bir-biri ilo miinasibatinda
homraylik, marhamat vo gofgot duygusu hakimdir: “gil ¢o-
monin yaxasinda 6ziino yer etmisdi”'? “tikan giliin otoyini
ayagi altma c¢okirdi”'®, “ahu ve tiilkii o ¢omenlikdo biri
g6bayini giile, o biri iss gobak tiklorini tikana bagislamisdr”'**,
“sokar gulisli gullordon tutu xacalst ¢okerok 6z ganadlarini
yasilliga sormisdi”'®, “tozo otlar sir kimi olindo soker
tutmusdu”'?®, “ahu o otlarin sokerinden dadib sir kimi mast
olmusdu”'?’, “giillorin gerdayinden simal mehi cilvolonirdi”'*®,
“ceyranlar otlarm budaqlarindan gigoklori ovlayird”'?, “xeyri
gillori bir-birina sarmagib, gul rongli enber ugln yelpik
olmusdu”'’, “yasomon ve giil birlikde agil karvanimi qarot

119 @ . v . .
Sirlor xozinasi”, gostorilon qaynagq, s. 65.
120

“Sirlor xazinosi”, gostorilon qaynag, s. 65.

121 @ . s .
Sirlor xozinasi”, gostorilon qaynagq, s. 65.

122 @ . s .
Sirlor xozinasi”, gostorilon qaynagq, s. 65.

123 @ . s X
Sirlor xozinasi”, gostorilon qaynagq, s. 65.

124 @ : Th - .
Sirlor xozinasi”, gostorilon qaynagq, s. 65.

125 @ . s .
Sirlor xozinasi”, gostorilon qaynagq, s. 65.

126 @ . s .
Sirlor xozinasi”, gostorilon qaynagq, s. 65.

127 @ . s .
Sirlor xozinasi”, gostorilon qaynagq, s. 65.

128 @ . s X
Sirlor xozinasi”, gostorilon qaynagq, s. 65.

129 @ . s .
Sirlor xozinasi”, gostorilon qaynagq, s. 65.

130 «Sirlor xazinasi”, gosterilon qaynag, s. 65.
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edirdilor”™!, “qumru va biilbiil bir-birine qafiys qosurdular”'*?,

“birgtinliik siison Isa diliylo siibhe Musamin olini xatir-
ladirdr'?® “faxta siibh tezden faryad edirdi”’**, “yel timid oli
ilo giiliin hekayesini soyidin misk otirli varagma yazirdi”'>,
“gah bahar yasomenin salammna golirdi”*®, “gah gil
minnstdarliq t¢in tikanin yanma gelirdi”®®’, “tirke oxsayan
yasomon 6z ¢adirini sohrada qurmusdu”®®, “cadirin aycig ilo
Siiroyyaya ucalmigdr”"®’, “hind muglari oraya namaz qilmaga
>140

golmigdi

XVI. ARINMIS QOLB OLKOSININ ANA YASASI
SEVGIDIR

Hz. Nizamiys gora, arinmig galb 6lkasinin vatondaslarini
sevgl qanunlar1 idars edir: “kolgs Giinagin dodaqlart ilo s6z
damisirdi”'*!) “qum ise suyun xeyir-duast ile dirilmisdi”'*
“siinbiil ¢igayinin buselori nostereni yaralayirdi”'®, «

qonganin
kirpiklori giilin dodaglarmi yaralayirdi”'*, “séyiidiin badeni

131 «

132 o
133 o
134
135
136
137
138
139

‘Sirlor xazinasi”,
, gostarilon qaynaq,
, gostarilon qaynaq,
, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostarilon qaynaq,
, gostarilon qaynaq,
, gostarilon qaynaq,
, gostarilon qaynaq,

*Sirlor xozinasi”
*Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
149 «Sirlor xozinosi”
141 «Sirlor xozinosi”
142 «Sirlor xozinosi”
143 «Sirlor xozinosi”
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gostarilon gaynag, s. 65.
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sehirlonmisdi, o titrayirdi, lalonin manqali ona tiistii sopirdi”'®,

“vohsi giil kiloyin nofosi ilo sohbet edirdi”'*®, “elo bil bast
yasil cavan ulduz siibhdon yers deyirdi: “Basin (homiga) yasil
olsun (cavan ol)’'*, “otlar o c¢esmenin suyu ilo qisl et-
misdi”'*, “cesmo hurilerin gézlorindon daha parlaq idi”'*,
“bayquslar o yurdu tork etmisdi”"’, “kolge Guinosin dodagini
disloyirdi”™', “yel iso soyiidiin basini daraqlayirdi”'2...

Hz. Nizami hor geca sohbetinin (xalvatin) sonunda gizli
sohbatin borokatini agiqlamigdir. Yoni arinmig golbin gordiyt
gozallikleri tosvir etmigdir: “qelbim asiq oldu”'>, “qelbim bir
gilnafoslini, gokorgilislinig, gil ve gokors nofss verani
gordi”*, “o sevgili 6z zilfiinden zireh toxumusdu””, “o
basdan ayaga qodor duza (melahoto) boyanmisdi”">®, “hami
onu duz kimi yalamaq istoyirdi”">’, “bag tutisi onun sokerinin
qabaginda xacalat ¢okirdi””®, “onun geno almasi tutini1r610 bast

kimi halqaliydr”"’, “giimiis buxag1 turunca banzayirdi 0

>

>

Y “Sirlor xozinasi”, gosterilon qaynagq, s. 66.

“Sirlor xazinosi”, gostorilon qaynag, s. 66.
“Sirlor xozinosi”, gostorilon qaynag, s. 67.
148 « o . =9 . .
Sirlor xozinasi”, gostorilon qaynaq, s. 67.
149 .. .
, gostorilon qaynagq, s. 67.
, gostorilon qaynagq, s. 67.
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“Sirlor xazinasi”
150 « o . .
“Sirlar xozinasi”

1 <Sirlor xozinosi”
152 «Sirlor xozinosi”
153 «Sirlor xozinosi”
1% «Sirlor xozinosi”
1>% «Sirlor xozinosi”
%8 «Sirlor xozinosi”
7 «Sirlor xozinosi”
158 «Sirlor xozinosi”
159 «Sirlor xozinosi”
190 «Sirlor xozinosi”

, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostorilon qaynagq, s
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, gostarilon qaynaq,
, gostarilon qaynaq,
, gostarilon qaynaq,
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giilab idi”'®, “o, yasil (cavan) idi”'®* “xali ureyi alovlan-
dirird”'®®) “onun qara xalinin dordinden Ayin iizii biisbiitiin
xala donmusdu”l64, “onun ala gozlari ciyarlori Giinagdon ¢ox
yandirirdi”'®, “onun lali gecelori aydan c¢ox isiqlandirirdr”'®®,
“onun agzi dar idi”'®”, “sokor dadan dodaqlar s6z vo tobassiim
sacirdi”'®®, “iizii dua, qemzoleri dua oxuyurdu”'®

Arinmig, nurlanmig, moémin olmug qolb gozelliklori
gt’)rdukca, ilahi sirlori kosf etdikco heyrot vo asiqlik hali
yasayir: “o gozal cisminin bagini canimin boynundan
¢ixardi”'”°, “ixtiyar ve taqotim elimden getdi”'”', “dirilik suyu
agzimdan da yuxari qalxd1”172 “sobatli aglimiz divi gorands isi
domir zencirla naticalendi”"’

2

XVIIL SAIRO GORO, ASIQ SECILMIS INSANDIR

Hz. Nizami agiq olmus galbin dormanini da toqdim edir:
“asiq troyin dordini sadligla silmok olmaz”'™, “bu Giinasin
nurunu palgigla 6rtmaye banzer”'”’, “qemlinin (asiqin) hom-

161 «
162 «
163 «
164 .
165 ¢
166
167
168
169
170
171
172
173
174

‘Sirlor xazinasi”,
*Sirlor xozinasi”
*Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlor xozinasi”
“Sirlar xozinasi”
“Sirlor xozinasi”
17> «Sirlor xozinosi”

gostarilon gaynag, s.
, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
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, gostorilon qaynagq, s.
, gostorilon qaynagq, s.
, gostarilon qaynaq,
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. .. . 59176 .
dordi vo munisi qamdir”" ", “sorabdan sorxosg olanlarin garasi

sorabdir”'”’ ...

Hz. Nizamiya goro, asiqi ancaq asiq olanlar anlar, dordini
agiq olmayana soyloma: “ey mona (¢okilmis) dagdan (dor-
dimdon) alni qizdirmali, yasilligimdan ve bagimdan bixaber
olan, san bu yolun mohrami deyilsan”'”®,

Hz. Nizamiys goro, asiqlik secilmiglikdir, bu yol
cotinliklorlo doludur, asiqin yol yoldasi, can dostu irads vo
sobirdir. Qalbin arinmast on boyiik cihaddir, an ¢otin isdir,
¢otin olduguna gors do soroflidir vo har nematin bir badali,
Odonilocok haqqt var. Arinmanin badsli do onun dayaring
uygundur. Asiq Nizami 6z ¢otinliyini anladir: “s6ziim bag idi,
g6z yaslarim onu suvardi” (qalbimin arinmasi ¢ox ¢atin oldu,
s6z bagimin agaclarinin bitmasi, meyve vermasi Ug¢iin har bir
agact goz yastmla suvardim, bakiro so6z, dogru, yeni,
deyilmomis s6z, insani mona aloming, ilahi sirlorin kogfing
aparan sOz bakirs, yoni fitroti pozulmamig, armnmig, giinah
kirina bulagmamis galb vo agildan stizilib golo bilor. Haqq
yolunu ancaq arinmis qolbin nuru ilo tapmaq olar. Insanlar
Haqqa yonoldon s6z demok istoyirsonss, onun badalini
0dayacokson. Sair bu badel 6domek zerurstini “bagimi goz
yasimla suvardim”, — deyerok dilo gotirir’'”, “moxsus
pardonin arxasinda gizlonmig o viicudun Uzii monim Ug¢in
sadaget surotinin  giizgiisiydi”'®. (Gozel menalar parde
arxasinda gizlonmigdir, canint qoysan, émriinii versan, insan-
larin disiincesini, golbini nurlandiran o manalart kosf eds
bilorson). Moana kosfine gedon yol uzundur, morhalslidir,

7° “Sirlor xozinosi”, géstorilon qaynag, s. 70.

“Sirlar xazinasi”, gostorilon qaynaq, s. 70.

“Sirlar xazinasi”, gostorilon qaynaq, s. 70.

“Sirlar xazinasi”, gostorilon qaynaq, s. 70.

“Sirlar xazinasi”, gostorilon qaynaq, s. 70.
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cotindir: “bagim dizimin bagi Ustiindo ¢ox oturandan sonra
kelofin ucu acilib alo goldi”'®’.

Qalbi tomizlomayin yolu birdir: “man bu sofari haqiqat
yolu ilo getdim”'®* (batil inancla qalbi tomizlomok olmaz. Qalb
tomizliyindo asas maqsad, uca Allaha (c.c) taslim olmaqdir,
dogru yolu tapmaqdir, gozal iglor goriib Onun raziligini
qazanmagqdir, tovhid vo adalat inancina sahib olmaqdir. Haqq
yolu, uca Allahin (c.c) yolunu ancaq Onun buyurdugu o6lgiilarla
tapmagq olar).

Hz. Nizami deyir ki, golbi arindirmaq, mana alomini kogf
etmok, dogru yolu tanimaq, insanlarin agil vo qolbini nur-
1and1rrr11§13q Nizaminin igidir: “Nizaminin igini Nizamiya
tapsir” .

XVIIL. ARINMIS QOLB ROHMOT EVIDIR

Hz. Nizami arinmig qalbi bir rohmet evi kimi toeqdim
etmigdir. Sair qolblora rohmatin, barokatin, feyzin rahatliq
verdiyi bir gozal geco maclisi tosvir etmigdir: “geco sohor kimi
bozonmigdi”'®*, “siifrads arzu olunan nematlor var idi”'®, “tazo
bahar kimi bir moclis qurulmusdu”'®, “mociizeli havalar

187 N
caliirdr” ™', 188 “iirayin

> >

>

ciyar sami samin ciyarini yandirirdi

** “Sirlor xozinosi”, gostorilon qaynag, s. 70.

“Sirlor xazinosi”, gostorilon qaynag, s. 70.
“Sirlor xazinosi”, gostorilon qaynag, s. 70.
“Sirlor xazinosi”, gostorilon qaynagq, s. 71.
“Sirlar xazinasi”, gostorilon qaynaq, s. 71.
“Sirlar xazinasi”, gostorilon qaynaq, s. 71.
187 @ . s .

Sirlor xozinasi”, gostorilon qaynaq, s. 71.
188 @ . s .

Sirlor xozinasi”, gostorilon qaynaq, s. 71.
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» 189

2

atogin Uroyl kimi alovlandi “sam siufroyo quzil

77190

atosi
sopirdi

Bu rshmst maclisi sevgl maclisi idi: “sorab noguldan tez-
tez opus almaga qalxirdi”', “nogulun gozlerinden soker,
agzindan badam tokilirdi”'*?, “sekerle badam bir-biri ile zerif
tinsiyyet yaradirdilar”'®, “Zohre ve Marrix bir-birine esqbazliq
edirdile)r”194 “o nazli yar asiqin yaxasindan tutub rogs

2
. . 195 .
edirdi” ", “onlarin qollarindan cavahir saglllrdl”l%, “parvana

sarxos idi”"7...

Bu geco maclisinds asiqlor 6ziinii connatds hiss edirdilar.
Onlar bir-birinin sevgisini qazanmaga ¢aligirdilar. Heg kas geco
maclisinin sona ¢atmasini istomirdi: “asiqlor biri-birine zaman-
zaman sovqat yollayird”'”®) “iirok iiray, baden badons vo can
cana”'”’, “o maclisde yoxlugun soltasini yoxluga atmigdilar”>®,
“sohar qusu siibhden do agir yuxulu idi”*"!, “faleyin ayag: ayin
alinden do méhkem bagls idi”**.

Arinmig qgalbin geco maclisinda olan asiqlor o qoador
gozol idiler ki, hor kos onlarin oldugu maclise can atirdr:

“porilor (cinlor) yixilanlarin droyine hicum etdiyi kimi,

**® “Sirlor xozinosi”, gostorilon qaynag, s. 71.

190 « @ . s . .
Sirlor xozinasi”, gostorilon qaynaq, s. 71.

191 @ . v .
Sirlor xozinasi”, gostorilon qaynaq, s. 71.
192« , gostorilon qaynagq, s. 71.
, gostorilon qaynagq, s. 71.

“Sirlor xozinosi”
193
, gostorilon qaynagq, s. 71.

“Sirlor xazinasi”

194 « @ . .
“Sirlar xozinasi”

19 «Sirlor xozinosi”
1% «Sirlor xozinosi”
197 «Sirlor xozinosi”
198 «Sirlor xozinosi”
199 «Sirlor xozinosi”
299 «Sirlor xozinasi”
21 «Sirlor xozinosi”
292 «Sirlor xozinasi”

, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostorilon qaynagq, s
, gostarilon qaynaq,
, gostarilon qaynaq,
, gostarilon qaynaq,
, gostarilon qaynaq,
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parizadaler (gozaller) do (asiqlers) basqin edirdilor”®”?, “iirok-

lorin yolunda onlar yaseman okirdilor, tikanlari kirpiklarinin
ucu ilo yoldan gotirirdiilor”®®*, “onlar konil meyvesi, giil
dostasi idi”*®...

XIX. INSANIN QOLBIi ARINDIQCA DOYORI ARTIR

Qoalb arindiqca insanin doracasi do artir, daha dorin
monalar kogf edir, varligr uca Allahin (c.c) olgtilari ilo goriir.
Sair gelbin bu yeni maqamdan gordiyt gozalliyi bir gozelin
simasinda teqdim edir: “qemzesinin dili tikanlardan iti idi”*%,
“ziilfi iso bizim isimzden daha diyunli idi”*’’, “Measihin
nofasi iiroye hava verdi”®”®, “torpagin agzindan dirilik suyu
tokildi”?”, “giil yasemen kimi qulagina qallya doldurdu”*",
“Ay folok kimi ¢iyninde ¢ul gozdirirdi”*'", “onun yanaglari,
dodaglar1 soker vo badam sagirdi”*'?, “onun her baxist cahanin
cani olmusdu™?®, “qara ziilfii ag gimis iste tokilmusda™>'*,
“Opust sorab kimi adami yixirdi

215
777 “dodaqglar1 iso Masiha
kimi adami dirildirdi”?'®. .

203 «

‘Sirlor xozinosi”, gostorilon qaynagq, s. 73.
204 @ . s . .

Sirlor xozinasi”, gostorilon qaynaq, s. 73.
205 @ . v .

Sirlor xozinasi”, gostorilon qaynaq, s. 73.
206 «cq: . s .

Sirlor xozinasi”, gostorilon qaynaq, s. 73.
207 @ . s .

Sirlor xozinasi”, gostorilon qaynaq, s. 73.
208 @ . s X

Sirlor xozinasi”, gostorilon qaynaq, s. 73.
209 @ . s .

Sirlor xozinasi”, gostorilon qaynagq, s. 73.
210 @ . s .

Sirlor xozinasi”, gostorilon qaynagq, s. 73.
211 @ . s .

Sirlor xozinasi”, gostorilon qaynagq, s. 73.
212 wq: . s .

Sirlor xozinasi”, gostorilon qaynagq, s. 73.
213 @ . s .

Sirlor xozinasi”, gostorilon qaynagq, s. 73.
214 o : 59 .. .

Sirlor xozinasi”, gostorilon qaynagq, s. 74.
215 @ . s .

Sirlor xozinasi”, gostorilon qaynagq, s. 74.
216 @ . s X

Sirlor xozinosi”, gostorilon qaynagq, s. 74.
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Arinmig qalb els bir magama ucald: vo o ucaligdan el
dorin monalar gordi ki, hor kos heyrotdon aglini itirdi:
“secilmis adamlarin himmati, sado adamlarin tirayi ssrsomlor
kimi o isiqgdan bihus oldular”®’, “agizlar lal oldu, qaslar

danisirdi”?'®, “diller tutulub gozler damsirdi”*", “agil o dairode
5221

sorxos qaldi”*’, “tagetin ah gokmak ticiin taqeti qalmadi™®*,

“sobrin sesi o pardada tutuldu”?*...

XX. COMIYYOTIN DOYiSMOSi FORDDON, FORDIN
DOYISMOSI QOLBDON BASLAYIR

Uca Allah (c.c) bels buyurur: “... Heg¢ siitbha yoxdur ki,
bir toplumun fordlori 6z i¢ dinyalarint deyisdirmedikca Allah
da o toplumun gedisatin1 doyisdirmoz...”**.

Bu bir ilahi yasadir, doyisimin ol¢iisidir. Comiyyatin
doyismasinin fordden baglanmasi qanunudur. Bu gqanuna gors,
insan iradsli varliqdir, onun se¢imi uca Allahin (c.c) o fordin vo
onun aid oldugu toplumun gadarini miiayyanedan iradssi ils six
baghdir. Insan 6z i¢ diinyasim1 doyisdirmass, basqalarini
dayisdire bilmaz, 6ziinde nur olmayan bagqalarina nur vers
bilmaz. Bu yasaya gors, 6ziiniin va bagqalarinin ilahi qanunlara
uygun yasamasini tomin etmak insanin borcudur.

Insan ogluna diinya hoyatinda verilon zaman dilimino
“omir” deyilmigdir. “Omiir” sézii “imar” sozii ilo eyni kok-
dondir, monast tomir etmoak, doyisdirmak, islah etmokdir:

*'7 “Sirlor xozinosi”, gostorilon qaynag, s. 74.

“Sirlor xazinosi”, gostorilon qaynagq, s. 74.

s
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s
“Sirlor xazinosi”, gostorilon qaynagq, s. 74.

s

s
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2 “Sirlor xozinosi”, gostorilon qaynag, s. 74.

“Sirlar xazinasi”, gostorilon qaynaq, s. 74.
“Sirlor xazinosi”, gostorilon qaynagq, s. 74.
2 “Rad”,13/11.
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Sizi torpaqdan yaradan ve size orani (yer Uziint) imar etmak
(islah etmok) bacarigi bexs edon Odur”***.

Bu qanuna gora fordi, toplumu islah etmaya sorf
olunmayan 6miir 6miir deyil. Har ford bir memardir, o,
oziiniin va comiyyatin omriinii ilahi layihays uygun insa
etmalidir.

Hz. Nizaminin galbin arinmasi ila baglt yazdigr bolme-
lorin ideyasit da bu qanunun badii ifadesidir. O, insanhga do-
yisim, islah, torbiys modeli taqdim etmisdir. Bu model islah
haradan vo neca baslamahdir sualina cavab verir. Sairo
gora islahat, arinma qgolbdon baslamalidir. Insan bodoni bir
olkadir, bir dovletdir. Bu o6lkenin, dovletin moarkezi golbdir.
Qalbina hakim olmayan varligina hokm ede bilmaz. Sairs gora,
insan ikiyonli varliqdir, onun varligi ruh ve nafsden ibaratdir.
Ruh vo nofs golbe hakim olmaq ugrunda amansiz mibarize
aparir. Bu miibarizade ruh ordusunun siralarinda yer almag,
nafsi maglub etmak, ruhu qalb 6lkasinin soltant se¢mok insanin
vozifasidir. Bu, sobir, agil, irade tolob edon vo marhalali bir
igdir. Qoalbine hakim olan diinyaya hakim olar. Uca Allahin
(c.c) rizasint qazanmagin tok yolu da budur.

Hz. Nizami sadacd ilahi ganunlarn insanlara xatir-
latmamisdir, o, bu 6l¢iilora uygun dayarlar taqdim etmisdir.
Els dayarlar ki, yiiz illardir insanhga bu diinya va axirat
xosbaxtliyinin yolunu gostarir.

Hz. Nizaminin biza ve bitlin insanliga toqdim etdiyi
ideya, doyer, ol¢ii, mesaj budur: “Insan golbinin soltan: uca
Allah (c.c) olsa, o insanin bu diinyasi ve axirati bayram olar!”
Bu, abadi xogbaxtliyin doyismaz qanunudur.

2 Hud, 11/61.
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CHANGE OF SOCIETY STARTS
WITH INDIVIDUAL, THE INDIVIDUAL
CHANGE STARTS WITH SOUL



I. HIS EXCELLENCY NIZAMI VALUED
AND ESTIMATED

His Excellency Nizami is a poet of tohid, faith and
fairness. He is bound to Allah with his target, ideal, the whole
being, feelings and thought. According to His Excellency
Nizami, a human is a masterpiece of Allah and the great
creature, created everything for human. The poet considered
that attitude between Almighty Allah and human is regulated
by tohid faith; attitude between human with the other by the
conception of justice. According to His Excelleny Nizami,
Allah has created each person as an original being and there is
no repeated person. The factor preserved originalty, inimi-
tability and nature of human and community is immortal value
related to tohid and justice faith. When values built human are
torn out tohid and justice faith, its real source, human’s nature
is spoilt; soul gets filthy; withdrawn from divine setting; loses
originalty; turns into a person imitated others, into a jester, as
Kuran orders, “a person becomes an ape”.

His Excellency Nizami presented values system making
human a human; binding him tohid and justice faith; making
him “dear”, “caliph” and “defender” of Almighty Allah and
people. Values have a lot of pecularities. Value defends, value
defends character of creation of human, community. Value
makes changes, chooses, differentiates truth and erroneousness.
Value creates love, multiplies that, binds people to one another
with love. Value binds human to Allah; human can not raise
hard load of life without Him. Value introduces Allah to
human. Presentation of values is the reason for His Excellency
Nizami’s being a need every time; turning into mother’s milk
for humanity, for modernity.
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I1. “THE CONCEPTION OF LOVE” DUE TO HIS
EXCELLENCY NIZAMI

The word “Eshg” (love) is in Arabian. Its meaning is “to
fall in love”, “to love fom heart”. “Eshg” is a term in sufism
meditation. According to meditation of Sufism, Almighty
Allah wanted to be reckonized and known, that love caused his
creation of this creature. The reason for love is beauty. Love
directs human to obtain the nicest thing; gives him the strength
to work and to search. The source of all beauties is Almighty
Allah, too.

The greatest gift favoured by Almighty to human is
love. Person who has love is a lover; his life is full of trials and
difficulties. Real lover is a person defeating all quandaries
comes together with the beloved-Almighty Allah; gained
Almighty pray and acceptance of the will of Allah. The state of
being in love is leadership, his duty is to clear up the soul from
passion’s desire and to make Almighty Allah love the sultan of
purified soul. Belief human conquered the lover soul.

Love is light and beauty of Almighty Allah. True love
is divine love, too. True love is of a mature person. Lover loves
everything which Almighty created since he loves Allah, since
he charmed with Allah. His soul is full of sympathy and mercy
light. Lover knows that the only way of coming closer to
Almighty Allah and gaining His love, paradise and profusion,
is love.

Love has the strength of wash, clear, change to positive
and to educate. Love clears up human’s soul from slovenly
diseases like malice, enviousness, stinginess, haughtiness,
enmity, rage, jealousy, gossip and ignorance; rescues him from
passion’s bondage; takes out the soul from ignorance dark to
day light. Love places beautiful moral blessings into this
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purified soul like light, enamour, patience, just, comfort,
loyality, obedience, conscience, mercy, sympathy and shame.

Love is yield to the power of spirit and volition of
Almighty Allah. His size is obedience (loved person obeys the
beloved). Lover is the person sacrificing himself on the name
of humanity, being “martyr for love”. Lover sees his beloved
everywhere and everything; surrenders soul to his beloved.

Love has material and moral faces. However, true love
is the love to Almighty Allah. The human charmed with Allah
loves the creatures because of Allah. This love is towards
beauty, not the beautiful creature. Almighty Allah love means
returning to Him with the whole existence and forgetting
everything except Him. Love means to recognize Almighty
Allah; to take out every desire from the soul except His love.
Love means a lover devotes and concerns himself to beloved.
The medicine of this love disease is love. Love is a flame
inside the heart; this flame burns and lays in ashes everything
of passion.

Love is a valuable bird; its food in the soul, it is the
ladder of upper floors. Lover is the being recognizing Almighty
Allah, loving Him. Love towards Him has no end.

III. SIGNS OF LOVE FOR ALMIGHTY ALLAH
DUE TO HIS EXCELLENCY NIZAMI

Love to Almighty Allah can not be expressed with
words, it is urgent that this word of love must be verified by
good act. The sign of the lover loving Allah is fearlessness
from death; intention to reach beloved; the only way of this is
death. The lover loving Almighty Allah loves only those loved
by Allah. He spends the power of his mind, soul, belief and
physical energy to Jihad (Holy war) for the sake of Allah.
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The lover loving Him, thinks only of Him, praying only
for Him, does not forget Him. That person loving Almighty
Allah loves His book, prophets, friends and self-sacrificers.
The person loved Almighty Allah tears away the world tie from
the soul; loves night very much; at this time considers the hunk
the most suitable obedience, care and prayer time.

It is easy for the person loving Almighty Allah to pray;
he performs prays with pleasure; his prays are dominated by
his fervour, purified conviction and sincerity; he considers
prays his mental food.

The person charmed with Almighty Allah is tempered,
generous, merciful, gracious, modest and tears in eyes; speaks
less, eats less, sleeps less.

One soul charmer introduces love of Almighty Allah
so: “Love is a delicious case. Its bitterness is honey-sweet.
Love is a great elixir. Copper and iron become gold and silver
with that. Love is such a medicine that diseases are healed.
Love is such a syrup that every disease is recovered with that....
love is such a soul that a corpse comes to life with that. Love is
the result of courtesy (recognition of Almighty Allah), i.e. the
means of attachment.....”

IV. HIS EXCELLENCY NIZAMI
NTRODUCES HUMAN

According to the poet, there is a lasting struggle and
scuffle inside each human. One of two sides of this struggle is
spirit, while the other one is passion. This is merciless and
inconcessional fight. The pecularity of this fight is that the
winner’s victory has no guarantee. Parties can change
every moment. Therefore this struggle is incessant. What do
the spirit and passion struggle for? For the sake of soul, the
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main city of human being. Both want to become the soul ruler,
the sultan of soul country. If spirit dominates the soul, that soul
is purified; that soul is lighted up with Allah’s light. His love is
placed into the soul; that soul became the house of prayer. If
the passion dominated the soul, the soul is dead, sealed; the
nature of human soul is spoilt; oppression, ignorance and
darkness dominate the soul.

V. THE POET IS AN AUTHOR OF SOUL
PURITY SCIENCE

His Excellency Nizami began the explanation of the
science of soul clearness with the section of “ (conversation) on
the night praise and soul recognition”. In this part the poet
initially described the scene of fight. He wanted the recognition
of existence of merciless struggle of passion and spirit for the
soul, ie. started the work with the human’s recognizing
himself. Human, you were created by Almighty Allah. The
most urgent issue is your possession of this faith. There is
merciless struggle of the spirit against the desire in your being.
It is urgent human perceive the wisdom, structure, character
and goal for his recognition of himself. While the poet’s
introducing himself to the human, portrays “bloody struggle”
of the spirit and passion with vivid pictures: “The Sun raised its
shield” , “Said the earth to throw its shield into the water”, “the
world became narrow from his passion”, “the world became
more yellow than his shield” | “as soon as threw the shield, his
troop takes the sword and puts on his head”, “the bull, which
neck is decorated with mother-pearl — beads is exposed to
dagger when that fell”, “the patient had a basin of blood and
from top to toe the world turned to be like ink™...
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VI. BASIS OF SCIENCE OF POET’S RECOGNITION
OF ALMIGHTY ALLAH

The poet states human target is recognition of Almighty
Allah. He explains science of recognition of Almighty Allah:
first, recognize your soul, conquer your soul, become
charmer of your soul, make spirit a sultan of soul country,
tear soul out of world bound: “a voice came up to me secretly
from the vanish; the voice told me to borrow money of amount
you are able to give back” , “why you splash water on your
clean fire”, “forgive ground brought temperature with coffin”,
“forgive shone fire for ruby”, do not shoot an arrow since
target is your reason” , “do not whip more because horse is
your feet” , “you can not sit unaware rather than this”, “if you
have water, pour to your soul door” , “listen to your soul”, “be
far from sensation robbers, only your soul knows your way,
know your soul!” | “risen to the heaven freed from the object,
tied Jabrayil (wing) to souls” , “those turning their back to both
worlds found their provisions from soul alms” , “eyes, ears are
extra things in the nature, they are germs of outward curtain”
(according to the poet, outward vision and auditory organ-
eyes, ears are habits of passion, they bind human to this
world, it is urgent to see beauties of sense world, to know
divine secrets, for that you shut your outward eye,
passion’s friends, close ears, open soul’s eye, hear via soul
ears since you can see sense world only via soul eyes. Both
can not be together, close passion eyes, close your ears to
open soul eyes, soul ears to hear, you soul to be given
Jabrayil wing. Fly in the sense and secret world via this
wing, be higher than angels. To bind to the world blessing
is hard load to the soul; get free from that load in order to
fly like Jabrayil, then value of human near Almighty Allah
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is higher than angels, human is representative, advocate
and caliph of Almighty Allah on the earth), “your flower-
like ears were filled with cotton”, “your eyes narciss was
caught smallpox” (i.e. you have no opportunity to see truth, to
hear justice sound, it is soul’s being in oppression of passion.
The most valuable blessing deprived human by passion is
science, the science of seeing, knowing, recognizing and
hearing divine truth. Human’s seeing divine truth has one term:
it is cleanliness of soul and mind nature; passion starts to spoil
soul and mind nature of human; shows world blessing as nice,
profanes soul and mind nature of human with prohibited things,
closes vision eyes and ears.

Soul cells eat prohibited things; eardrums hear prohibited
voices; tongue tells lie; prohibition and guilt virus eat human
soul and ear; this virus exposes human soul and mind incurable
disease.

VIIL. SIGNS OF SOUL DISEASE

The name of this disease is ignorance. It is disease of
unability to see truth, to think rightly, to hear justice voice.
This disease has signs: this patient shares firstly opinions of
Almighty Allah. His unity is deprived of belief, his God is his
passion, fame, lust and wealth passion. For him, the size of
evaluation and recognition of human, the world and blessings
is not order of Almighty Allah; passion desire; human having
ill soul host; loses justice sense after losing tohid belief, he is
deprived of soul mercy and favour; human is a thing for him,
even worthless than the thing; life for him consists of only this
world; lust, fame and wealth are crown and ruler of ill soul.
The soul called by Almighty Allah “died”, “sealed”,
“insensitive” is that. Human rescue starts with self-correction
of individual, i.e. human. Islam Prophet of this struggle calls
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this “the greatest “Jihad” (sacred war), its place is soul. His
target is to rescue the soul from passion bondage and choose
spirit a sultan of the soul country. The choice means volition.
The source of the volition is purified soul and lighted mind.

VIII. WISDOM OF SPIRIT AND PASSION STRUGGLE

Wisdom of placement of forces on spirit and passion into
human being by Almighty Allah is connected with
determination of human value. Why was human being created
as square of struggle of forces on spirit with that of passion?
Correct answer of this question is related with the purpose of
creation of human by Almighty Allah and knowing the target
of giving life and existence of human. Almighty Allah created
human for recognizing Him. Human’s duty is to recognize
Almighty Allah and obey Him. Second, this life is given to
human for trial. Because, the way of choise is examination.
The most difficult aspect of this examination is to be put to the
test via passion. Struggle inside human develops him, forms his
volition. Human is condemned to make choice, he must make
ruler either his spirit, or passion to soul country. Human
defeated in his interior struggle, lost his soul. Human lost his
soul, lost the future life as well. Human surrendered soul to the
passion was the son of hell fire.

IX. SCIENCE OF DOMINATING SOUL

His Excellency Nizami opens the sizes of the science of
dominating the soul: follow passion, “worship narcissus and
flower (ear and eye) their breast is more wounded than yours”.
According to the poet, the way of defeating passion is to start
this Jihad (sacred war), earlier (in early age) : “youth water is
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enough for burning the evil eye, mirror of any villian.
According to his Excellency Nizami, the age of 40 in the
struggle against passion is turning point: “Your nature acts as
a broker with your mind; waits for 40 age’s availability”.
Due to the poet’s opinion one must sacrifice his life till his 40
years to the struggle of being leader to the heart in order to turn
40 years to the change point of the sacred war: “it is necessary
to have a great deal of sum for expense of his journeys in order
to reach 40 years”, “don’t read the lesson of the 40th year”.
Due to the poet opinion in order to win the passion the human
being needs a friend: “ you need a friend, don’t consider it a
legend”, “find a fellow sufferer for your heart”, “if you have a
fellow sufferer don’t suffer”, “if you have a lover, cut the head
of the grief”, “friends’ friendship is a strong help”, “if two
persons breath become excited in a moment, that breath can
reduce hundred suffers”, “if the breath can perform well for the
first dawn, during the second dawn its shout will reach to the
stars”, “the previous dawn may be disgraced, if the second
dawn doesn’t come to help”, “you mustn’t do anything alone,
look for your lover, because with her everything will go right”,
“there is nothing better than lover”, “everyone needs a lover
(friend)”. Due to His Excellency Nizami’s opinion, the passion
is the enemy of the human, it is terrible, because it shows itself
as a friend, it shows the desires of the passion very well, ties
the soul to the world, “the hems of two-three friends of yours
are wet (involves the human to the fault)”. According to the
opinion of the poet the human’s friend is his soul: “Put your
hand to the lasso of the soul, may be your water will turn to the
sand of the soul”.

His Excellency Nizami shows the right struggle way to
the human who wants to make the spirit to the king of the soul
country. First of all he introduces the creation peculiarities to

>
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the man of the sacred war: “the king of the heaven has created
the human”, “the human is appearance (body) and soul
(spirit)”, “the body and spirit have joined each other”, “the
human’s creature is a caliphate, the owner of this caliphate is a
soul”, “the sultanate preaching has been done to his name” (it
means Almighty Allah has chosen the soul the judge of the
human body, all competences about the body are in the hand of
the soul), the soul also has ecclesiastical and corporal points:
“the soul is ecclesiastical and corporal end”, “both the
appearance and spirit are the children of the soul”, the light of
the human being is from the light of the soul: “the light of your
creature is from the soul of Suheyl”.

X. DUTY OF HUMAN DUE TO THE POET

Duty of a person is to provide the power of spirit in the
soul country and to rescue him from the passion’s oppression.
For this purpose, the strength of soul and mind must be united:
“As soon as the heart’s word reaches my palatal, oil of my
brain reached my lamp”. (Soul must be tied to mind since it
changes its case. The name of this tie between the heart and
mind is dictum of Almighty Allah; orders of a human
protecting soul and mind nature from that point). Because soul
not attached to the mind does not let human to reach target and
mind not related to the soul can not make human happy.
Balance and union of sense and thought are two wings taking
human to happiness). Mind is the soul’s friend and when these
two powers unite the soul starts to rescue from oppression of
passion; that gloom disappears, light replaces gloom, hate is
rubbed off, love is engraved on the soul; love seeds are sprout.
Human lives delight of this condition: my inspiration is filled
with joy; rescued from grief”, “my souls fire boiled my
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inspiration kettle”, “I took my hand out of those fastened
hand”, “robbers (passion desires) became humble, I became
powerful”.

XI. FEAR OF DIFFICULTY

When human establishes spirit power in his soul country,
he remains face-to-face with numerous quandaries; encounters
with unfinished ruses of passion. Defeats them; lives
amazement cases as approached to main city of soul country:
“part of my life has gone till midnight”, “my chovkan posture
wrapped and was like a ball at the door of my spirit alter, “my
chovkan became ball caught”, “my lap turned my collar”, “my
feet became my head”, “my head became my feet”, “I
reminded chovkan in the form of the ball”’, “my work gone
from my hands, while I lost myself”, “I saw hundred as one, I
saw one as hundred”, “my state of stranger was bitter than my
loneliness” , “I had neither feet to enter inside, nor courage to
return back”, “I lost my tongue in that precipice”. According to
His Excellency Nizami, the guide of human in this difficult
moment is love: “love held my bridle like a guide”.

In opinion of His Excellency Nizami, guidance comes
from Almighty Allah. If human chooses Almighty Allah,
then He chooses human. If you are self-sacrificer to make
spirit a ruler of your soul, that lighted soul will make you
the most glorious of people.

XII. NIZAMI ENTERS THE PALACE OF
THE SOUL COUNTRY

Self-sacrificer called His Excellency Nizami enters the
palace of his soul country: “those going on the front rose the
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curtain, opened the cover of my creature”, “I became the best
intimate of his door”, “I saw a guestroom burnt with chandelier
there”, “bad eyes became blind, not to see him!”.

Ruler and sultan of this palace are soul; he is host of
human creature’s country. Other organs subordinate to that,
their being depends on the soul.

Seven caliphs sat in the soul palace: “in the daytime a
soul ruler sat at the head”, “heart —with red horse is in front of
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him decently”, “ruby victory soldier-liver in one side”, “angry
youth-bile was his hunt prospector”, “a sorrowful black slave-
spleen stood below that”, “that lassoed — gastroenterostomy
prepared for lie in ambush”, “one copper-body hercules-
kidney wore armour of silver for itself’, “it was half-hot
breath-lung land”, “all of them were butterflies, soul was
candle”.

His Excellency Nizami explained the terms for
unability to enter to the room of seven caliphs, rescue soul
from passion oppression: thrift, selflessness, tearing out the
world bound: “I became guest of my soul thriftly”, “I made
my soul gift to the heart sultan”, “I turned my back to all of

those in the world”.
XIII. HUMAN IS A SOUGHT CREATURE

According to His Excellency Nizami, human is the
creature who seeks; he must not agree with the gained; he must
fly towards greater targets: “soul started to speak; look,
muddle-headed, pass through this nest, seek the bird”, “my fire
is not intimate of this smoke”, “my shadow is more powerful

than this cypress”, “my title is higher than title of that”. The
soul shows Nizami new targets, calls on him to act: “I am
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treasure, but I am not in the Garun’s sack”, “I am together with
you, I am not aside you”.

XIV. DUE TO NIZAMI TEACHER’S PECULIARITIES

His Excellency Nizami thinks that, if human clearing off
soul, wants to make the spirit a sultan of soul country, a teacher
showing the right way to him must be chosen. His teacher
(hoja) is his soul: “teacher taught me good manners, separated
me from nine-destiny knot”, “he made us bound”, “He is our
lord, despite he is not God”.

His Excellency Nizami recognized the character of
teacher, educated human soul: belief, knowledge, patience,
selflessness, succession, mercy and favour: “he did not take
his foot from the head of this cord”, “opened the knots of the
cord”, “he is a guide of my way to both worlds”, “he grieved
for me”, “he does not deny mercy from me”, “he was slave to
indecency like me”, “he subordinated me”, “’he did not get rid
of such naughty like me”, “he considered trouphy the keeping
friendly relations with me, taken from the ground”.

According to His Excellency Nizami, human wishing to
rescue soul from passion oppression must obey the teacher.
There is no disobedient result: “I bowed my head because of
embarassment”, “I took my ears into the care ring for
decency”.

Due to the poet, education method to be applied upon
rescue of soul from passion oppression is difficulty - purify
from quandaries: “seeing impossibility of abdicate from
difficulty, I had to adopt difficulty from the teacher”.

Human will go forward step by step under the
guidance of the teacher called the soul. The soul will be
gradually regulated. As the soul is cleaned, human will see
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the world in another colour through transparent mirror of
the soul; as the soul reaches paradise of Almighty Allah,
calmness will dominate his creature: “hoja freed my lap
from that grief thorn, covered me with flower till my collar”, “I
smiled like scarlet lips”, “I had torn my shirt from hundred
sides like a flower”, “poppy charged its soul to my soul”,
“flower bound belt to my girdle”, “I escaped from flower to
flower, from branch to branch”.....

Soul cleanse continues every moment; zeal increases as
soul is purified; grace of Almighty Allah is felt more strong:
“suddenly fidelity smell is felt”, “delicate voice of the wind
enlivened my heart with eloquent tongue as Masih breath”.

Soul does not let student, feeling comfortable to calm
down; encourages him to fly to the highest points: “get out of
the horse, do not talk much about yourself, otherwise I can
make you forget your dignity”.

XV. SIGNS OF THE PURIFIED SOUL

Profusion of Almighty Allah is like rain since soul is
purified; the slave looks at the world via soul eyes; discovers
divine secrets: “that spring was brighter than the Sun, not only
Khizir (one of the Moslem prophets), but also blue skies did
not even see this spring in the dream”, “lilac grove was its
bed”, “its wakeful narcisses were sleepy”, “heaven of delighted
smell became its slave”....

One of signs of purified soul is its broadness: “it is the
country larger than fate country”, “the border of fate sphere is
its flat”.

One of signs of purified soul is invention of the
universe harmony. Conceptions which are contradictory to

one another at first glance in the world of order, harmony and
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accord serve in fact one another; solidarity, mercy and favour
senses dominate “among the citizens in the world of purified
soul, in attitudes of lively and lifeless beings towards one
another: “a flower chose a place for itself in the collar of
meadow”, “a thorn dragged the flower bottom under its foot”,

2

“gazelle and fox made a gift one- its navel, the other-navel hair
to the thorn in that meadow”, “the parrot confused because of
sweet-smile flowers spread their wings over verdure”, “fresh
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grass held sugar in the hand like a lion”, “gazelle tasted sugar
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of that grass and enjoyed greatly like a lion”, “northern breeze
coquetted with flowers’ screen”, “gazelles hunted flowers from
grass branches”, “wallflowers twined about one another and
became fan for flower-like ambergis”, “liliac and flower
together plundered mind caravan”, “turtle-dove and nightingale
made rhyme to each other”, “one-day iris reminded dawn
Moses hand via Jesus tongue”, “dawn screamed earlier”, “the
wind wrote a flower story into musk-smell leaf of willow by
hope hand”, “either spring was salute of liliac”, “either a flower
came to thorn for gratefulness”, “liliac looked like Turk pitched
its tent in the desert”, “tent moon erected to Surayya”,
“religious men of Indians came there to perform the ritual

prays of Islam “....

XVI. LOVE IS THE MAIN MATTER OF THE PURIFIED
SOUL COUNTRY

According to His Excellency Nizami, love laws rule
citizens of soul country: “shadow spoke via the Sun lips”,
“sand was enlivened with water blessings”, “kisses of hyacinth
wounded the flower of nastarah”, “bud eyelashes wounded
flower lips”, “willow body was enchanted, it trembled, a poppy

2
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brazier splashed smoke over that”, “wild flower talked to wind
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breath”, “as if its head a green young star said to the ground
from the dawn”, “Let your head be (always) green (be young
forever)”, “grass purified with the spring water”, “spring was
brighter than houri eyes”, “owls left that land”, “shadow bit the
Sun lip”, “the wind combed the willow hair”....

His Excellency Nizami clarified the profusion of secret
conversation at the end of every night talks (covert). It means
described beauties purified soul saw: “my soul fell in love”,
“my soul saw that given breath to one fresh-breath, sweet-
smile, flower and sugar” , “that beloved knitted from her hair
armour”’, “he was covered with salt (fascination) from top to
toe”, “everybody wanted to lick him like salt”, “garden parrot
embarassed by its sugar’, “its chaw was ringed like parrot
head”, “silver chin looked like sour orange”, “it was rose
water”, “it was green (young)”, “its mole flamed the heart”,
“the face of the moon turned to mole entirely from grief of its
black mole”, “his gay-coloured eyes burnt lungs rather than the
sun”, “its ruby elucidated nights rather than the moon”, “its
mouth was narrow”, “sugar-taste lips shone words and smiles”,
“her face, her coquetry said prayers”.

Purified, lighted, devout soul seeing beauties, discovering
divine secrets she lives amazement and love: “took out bind of
nice body out of my body of my soul neck”, “I lost my power
and strength”, “vitality water rose higher than my mouth”,
“when our constant reason saw the giant, the work was resulted

in iron chain”...

2
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XVIIL. DUE TO THE POET LOVER IS
A SELECTED HUMAN

His Excellency Nizami also presents medicine of loved
soul: “you can not delete the loved heart’s grief with joy”, “it
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looks like to cover the sun light with mud”, “fellow sufferer
and tame of sorrowful man (lover) is grief”, “the outlet of wine
drunkard is wine”...

According to His Excellency Nizami, a lover is
understood only by those loved, do not tell your sorrow to
those not fell in love: “look, human, who is unaware of my
verdure and garden; forehead with temperature of inflicting
deep mortification (my grief), you are not intimate of this
way”.
Due to His Excellency Nizami, enamourment is
selection; this way is full of quandaries, a lover’s fellow, its
friend is volition and patience. The soul purified is the greater
Jihad (sacred war), the most difficult work, it is glorious
because of difficulty and every blessing has worth,
compensation. Worth of purification is correspondent to its
value. Loving Nizami explains his difficulty: “my word was a
garden, my tears irrigated that” (my soul purification was very
difficult, I irrigated each tree with my tears for termination of
trees of my word garden and yielding fruit; virgin word, right,
new, non-said word, the word taking human to sense word a
discovery of divine secrets; the word virgin, i.e. with non-spoilt
nature, purified, it can strain from soul and mind, non-become
soil of guilt. You can find the just way only with the light of
purified soul. If you want to say a word to people directed them
to justice, you will compensate for them. The poet utters the
urgency of compensation by saying “I irrigated my garden with
tears), “the face of that body hid behind private curtain was
mirror of loyalty image for me”. (Nice senses were hid behind
curtain; if you put your life, thoughts of people, senses lighted
your soul, then you are able to discover). The road to the sense
discover is long, staged and difficult: “my head after sitting on
the knee head, the skein tip opened”.
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The way of cleansing the soul is single: “I made this trip
through truth way” (one can not cleanse soul with false belief.
Basic purpose in soul cleanse is to surrender Almighty Allah,
to find the right way, to gain His agreement by nice work to
master tohid and justice faith. One can find the way of justice,
the way of Almighty Allah only with dimensions ordered by
Him).

His Excellency Nizami says that it is Nizami’s duty to
purify soul, to discover sense world, recognize right way, light
up your soul: “Assign Nizami with Nizami’s work”.

XVIIL. PURIFIED SOUL IS A PARADISE

His Excellency Nizami presented purified soul as a
paradise. The poet described a nice night scene comforted souls
by prayer, profusion delight: “night was decorated like
morning”, “there were desired blessings on the table-cloth”, “a
scene was set up like fresh spring”, “wonderful songs were
played”, lung candle burned candle lung”, “heart fire flamed
like fire heart”, “a candle splashed gold to the table-cloth™....

This paradise scene was a love scene: “wine tried to get
frequent kiss from noghul (a kind of sweets)”, “sugar was
poured out of noghul eyes, almond from mouth”, “sugar and
almond had delicate relations with each other”, “Zohre and
Marrikh made love to each other”, “that coquettish lover
danced by holding the lover’s collar”, “jewels twinkled from
their arms”, “butterfly was drunken”....

On this night scene lovers felt themselves as in the
heaven. They tried to gain love of each other. No one wanted
termination of night scene: “lovers sent gift to each other at
times”, “heart to heart, body to body, soul to soul”, “in that
scene underskirt of absence brought to non-existence”,
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“morning bird was more sleepy than dawn”, “fate feet was
firmly closer than the moon hand”.

Lovers in a night scene of purified soul were so nice
that everybody was zealous for the scene, they were present:
“beautiful girls attacked lovers as fairy (demons) attacked those
who fell”, “they grow liliac on the way of hearts, took thorns

from the road with eyelash’s tip”, “they were soul fruit, branch
of flowers”...

XIX. HUMAN VALUE INCREASES
AS HUMAN SOUL PURIFIES

The human degree increases as the soul purifies,
discovers deeper senses, sees the creature by dimensions of
Almighty Allah. The poet presents beauty the soul observed in
this new moment in one beautiful girl’s image: “the tongue of
her coquetry was sharper than the thorn”, “her hair was more
knotty than our affair”, “Breath of Masih gave air to the heart”,
“vitality water was dropped from the ground mouth”, “a flower
took that to the ear like lilac”, “the moon carried horse-cloth on
the shoulders like destiny”, “her cheeks, lips were sugar and
almond”, “every gaze of hers became life of the world”, “her
black hair rushed onto white silver”, “her kiss knocked down
the human like wine”, “her lips enlivened human like
Masiha”.......

Purified soul advanced to such a point and could see
from that eminence deep senses that caused everybody’s losing
mind of astonishment: “favor of selected people, heart of
ordinary people stupefied with that light like bewildered”,
“mouths became dumb, eye-brows spoke”, “tongues grew
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dumb, eyes spoke”, “mind remained drunk in that sphere” ,
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“strength had no force to exclaim
hoarse in tha veil”......

patience’s voice became

XX. CHANGE OF SOCIETY STARTS WITH
INDIVIDUAL, THE INDIVIDUAL
CHANGE STARTS WITH SOUL

Almighty Allah orders: “Allah will not change the (good)
condition of a people as long as they don’t change their state
(of goodness) themselves (by committing sins and by being
ungrateful and disobedient to Allah)....”**

That is a divine matter and the size of change. It is the
law of society change from individual. According to this law,
human is a strong-willed creature; his choise is closely
connected with volition of Allah regarding the fate of that
individual and the community he is connected. If human does
not change his inner world, he can not change the others and
can not give light to others if he does not himself have. Due to
this matter, it is a human’s duty to provide himself and others
with living correspondent to divine laws.

Time section given the human son in the universe life
was called “omur” (life). The word “omur” has the same root
as word “imar” and means “to repair, to change and to
correct”.... “He created you from the ground and gave you the
ability to improve (to correct) that place (the earth).

According to this law, the life not spent on correction
of individual and community is not life at all. Any
individual is an architect and must construct his and the
society’s life in conformity with the divine project.

**> Ar-Rad, 13/11, The Noble Quran, English Translation of the meanings
and commentary by dr. Muhammad Taqi-ud-Din Al-Hilali and dr.
Muhammad Muhsin Khan, Madinah. 2002.

52



The idea of the sections written by His Excellency
Nizami on the soul sort-out is artistic expresssion of this law.
He presented change, correction and education model to
the humanity. This model answers the question of the
source and the way of correction commence. According to
the poet, correction and sorting out must be commenced from
the soul. Human body is a country and a state. The center of
this country and the state is a soul. That not ruled his soul can
not judge his creature. The poet says that human is a two-
decent being and his being consists of the spirit and passion.
Spirit and passion struggle mercilessly against dominating the
soul. Human’s duty in this struggle is to have a place amongst
spirit army; defeat passion; to define the soul as sultan of west
country. This is work required patience, mind and will, as well
as staged work. That ruled the soul can dominate the world. It
is the only way to gain acceptance of the will of Allah.

His Excellency Nizami did not only simply remind
divine laws to people, he presented values relevant to these
dimensions. Those values show the humanity the way of
this world and the future life happiness for hundred years.

Idea, value, dimension and message presented by His
Excellency Nizami to us and the whole humanity is “If Allah
is a sultan of human soul, this world and the future life of
humanity can be holiday!”. This is the invariable law of eternal
happiness.

53



QAYNAQLAR

Azorbaycan tiirkcasindo

1. Abbasov 8. Nizami Gencovinin «Isgendorname» poemasi. Azorbaycan
SSR EA nasriyyati, Baki, 1966.

2. Agayev O. Nizami ve diinya adebiyyat1. Azarbaycan dovlst nasriyyati,
Baki, 1964.

3. Arasli H. Nizami vo Azerbaycan xalq adebiyyati. Nizami, Maqalsler
moacmuasi, Azarbaycan SSR EA nasriyyati, Baki, 1947.

4. Arasli H. Nizami Gencavi. «Sirler xozinesi». Filoloji tercims. Giris,
«Elm» nasriyyati, Baki, 1981.

5. Arasli N. Nizaminin poetikasi, Baki, «Elm», 2004.

6. Azads R. Nizami Gencovi (hoyat1 ve senati), «Elm» noasriyyati, Baki,
1979.

7. Azads R. Nizami ve onun poeziya salofloari, Baki, «Elm», 1999.

8. Azads R. Azerbaycan epik seirinin inkisaf yollar1, Baki, «Elm», 1975.

9. Azorbaycan odobiyyati tarixi. Ug cildde. Birinci cild. Azerbaycan SSR
EA nogriyyat1, Baki, 1960.

10. Babayev X. B. Nizaminin «Xomse»sinde Quran aysloari ve gqisse
motivleri, Baki, 1999.

11. Begdeli Q. Sorq adebiyyatinda «Xosrov ve Sirin» mdvzusu, «Elm»
nasriyyati, Baki, 1971.

12. Bertels Y. E. Nizami vo Firdovsi. Nizami, Ikinci kitab. Azernest, Baki,
1940.

13. Bertels Y. E. Nizaminin «Leyli vo Macnun» poemasinin moenbalari
Nizami, Birinci kitab, Azornosr, Baki, 1940.

14. Bertels Y. E. Boylk Azorbaycan sairi Nizami. SSRI EA-nin
Azarbaycan filiali. Baki, 1940.

15. Bertels. Y.E. Nizami ve badii yaradicilig, «Nizami», Baki, 1947.

16. Cahani Q. Azerbaycan odebiyyatinda Nizami onenolori, «Elm»
noasriyyati, Baki, 1979.

17. Blizads L. Miciraddin Beylaganinin lirikasi, Baki, 2001.

18. Ibrahimov M. Ginos kimi parlag. Nizami Goencovi. «Leyli vo
Macnun». Badii terctima. «Yazig» nasriyyati, Baki, 1983.

19. Haci S. «Hoazrot Hizami Gencavinin yaradiciliginda peygomberlik anlayist
vo Hozrot Mohommad (s.a.s.)», I kitab, «Nafta-Press», Baki, 2006.

20. Haci S. «Hozrot Hizami Goncavinin yaradiciliginda peygombeorlik anlayisi
vo Hozrot Mehommad (s.a.s.)», I kitab, «Nafta-Press», Baki, 2008.

54



21.

22.

23.
24.

25.

26

27.

28.
29.

30.

31

32

33

35.

36.

37.

38.

39.

40.

41.

Haci S. «Hozrot Hizami Gencovinin yaradiciliginda peygomberlik anlayisi
vo Hozrot Mohommad (s.a.s.)», III kitab, «Nafta-Press», Baki, 2009.

Haci S. «Hozrot Hizami Gencevinin yaradiciliginda peygomberlik anlayist
vo Hozrot Mohommad (s.a.s.)», IV kitab, «Nafta-Press», Baki, 2010.
Hiiseynov X. Nizaminin «Sirlor xezinosi», «Elm» nasriyyati, Baki, 1983.
Xalisboyli T. Nizami Goncovi vo Azerbaycan sifahi xalq adebiyyati.
API-nin nosri. Baki, 1988.

Xalisboyli T. Nizami Gencavi ve Azarbaycan gaynaglari, Baki, 1991.

. Kogorli F. B. Seyx ©Obu Mohommed Ilyas ibn Yusif ibn Mieyyod

Nizami. Azerbaycan odebiyyati. ki cildde. Birinci cild. Baki, 1978,
(soh. 129-133)

Qetran Tobrizi. Divan, Azerbaycan SSR EA nesriyyati. Baki, 1967
(fars dilinden ¢evironi vo ¢apa hazirlayani Q. Beqgdeli).

Quliyeva M. Klassik Sarq balageti ve Azerbaycan adebiyyati, Baki, 1999.
Quluzads M. Y. Nizami Gencevi. Hayat ve yaradicilifl. Azernast,
Baki, 1953.

Mirzayev A. Fizulinin «Hadigotiis-stiada» oseri orta osrler tercima
abidesi kimi. «Avropa» nasriyyati, Baki, 2001.

. Mirzoyev A. Azorbaycan bedii tercime tarixi ve Fizuli. «Avropa»

noasriyyati, Baki, 2009.

. Miibariz 8. Nizami Goncovi. Azorbaycan odebiyyat1 tarixi. Ug cildde.

Birinci cild. Azerbaycan SSR EA nasriyyati. Baki, 1960.

. Novai 9. Yeddi Seyyara. Bak1. 1979.
34.

Nizami Goncovi. Sirler xozinosi. Badii torcims. «Yazi¢» nasriyyati,
Baki, 1981.
Nizami Gancavi. Xosrov va Sirin. Badii terclimoe. «Yazi¢» nosriyyati,
Baki, 1982.
Nizami Goancovi. Leyli ve Macnun. Badii tercima. «Yazig» nasriyyati,
Baki, 1983.
Nizami Goncoavi. Yeddi gozel. Badii tercima. «Yazig» nosriyyati,
Baki, 1983.
Nizami Goncovi. 1sgondernamo. Bedii terciimo. «Yazigm» nosriyyati,
Baki, 1982.
Nizami Goncoavi. Sirler xoazinssi. Filoloji terclima. «Elm» noesriyyati,
Baki, 1981.
Nizami Goancovi. Xosrov va Sirin. Filoloji tercims. «Elm» nasriyyati,
Baki, 1981.
Nizami Goncovi. Yeddi gozel. Filoloji tercims. «Elm» nasriyyati,
Baki, 1983.

55



42.
43.
44.
45.
46.
47.
48.
49.
50.
51.
52.

53.
54.

55

38.

59.
60.

6l.
62.

63.

64.

65.

Nizami Goncoavi. Leyli ve Macnun. Filoloji terciima. «Elm» nasriyyati,
Baki, 1981.

Nizami Goncovi. 1sgondername. Filoloji torciime. «Elm» nosriyyati,
Baki, 1983.

Nizami  Goncovi. Mpagqalalor macmusasi. Azerbaycan SSR EA
nasriyyati, Baki, 1947.

Nizami Goncovi. Xosrov vo Sirin. Azerbaycan Dovlset Nesriyyati, Baki,
1947.

Nizami Goncovi. Leyli vo Macnun. Azerbaycan «Madoni rabito»
comiyyeti. Baki, 1947.

Nizami Gancovi. Yeddi gozal. Azernast, Baki, 1941.

Nizami Goncovi. Isgandamame. Azornosr, Baki, 1941.

Nizami Gancoavi. Lirika. «Goanclik»nasriyyati, Baki, 1980.

Nizami Gencevi almanaxi. Birinci kitab. «Elm» nasriyyati, Baki, 1984.
Nizami  Gencoevinin  hoyat ve  yaradiciliginda  Umumtohsil
moktoblorinde todrisi mosolselori. Baki, 1987.

Nizami. Birinci kitab. Azoernosr, Baki, 1940.

Nizami. Ikinci kitab. Azernesr, Bak1, 1940.

Nizami. Ugilinci kitab. Azornosr, Baki, 1941.

. Nizami asorlorinin el variantlarl. Azornosr, Baki, 1941.
56.
57.

Nizaminin muasirlori. Azornosr, Baki, 1940.

Nizami vo Serq odebiyyati. (Elmi eserlerin tematik mocmussi) S. M.
Kirov adina Azarbaycan Dovlet Universitetinin nasri, Baki, 1983.
Pasayev S. Nizami ve folklor. Azerbaycan SSR «Bilik» cemiyyati,
Baki, 1976.

Pasayev S. Nizami vo xalq ofsanaleri. «Gonclik» nesriyyati, Baki, 1983.
Soforli ©., Yusifov X. Qoadim ve orta osrlor Azerbaycan adebiyyati,
«Maarit» nosriyyati, Baki, 1982.

Yusifov X. Nizaminin lirikas1. Azerbaycan SSR EA nasriyyati. Baki, 1968.
Yusifov X. Serqde intibah ve Nizami Gencoavi. «Yazig nosriyyati,
Baki, 1982.

Tiirkiyo tiirkcosindo

Prof. Dr. Abdullah Kahraman. Islamda ibadetlerin degismezligi,
Istanbul, 2002.

Prof. Dr. Abdullah Kahraman. Klassik fikhi literatiirinde kadinin
cemaatle ibadeti konusundaki yaklagimlarda fitne sdyleminin rold,
«Maarifer, y1l, 4, say1 :22, Konya, 2004.

Ahmed Kabakl:. Tiirk Edebiyyati Tarihi, c. I, Istanbul, 1980.

56



60.

67.

68.
69.

70.

71.
72.
73.

74.
75.

76.
71.

78.
79.

80.
g1.
82.

83.

84.

85.
86.

87.
88.
89.
90.
91.

92.

Annemarie Schimmel, Tasavvufun Boyutlari,, cev. Yasar Kececi,

Kirkambar Kitaplig1, Istanbul 2000.

Arpagus Safi, Mevlana 'nin Dini Anlatim Metodu, Basilmamis Doktora

Tezi, Marmara Unv. Sosyal Bilimler Enstitiisii, 2001.

Abdiilbaki Golpinarli. Mesnevi Serhi, Istanbul, 1973.

Annemaria Schimmel. Tasavvufun Boyutlari, (¢evireni Yasar Kececi),

Istanbul, 2000.

Annemaria Schimmel. Cagmn Mevlanas1 Muhammed Ikbal, (¢evireni,

Seneil Ozkan), Istanbul, 2001.

Abdiilbaki Golpinarl:. Yunus Emre ve Siirleri, Istanbul, 1938.

Abdiilbaki Golpinarli. Yunus Emre ve Tasavvuf, Istanbul, 1961.

Abdiilkadir Geylani. 1lahi Armagan (¢eviren, Abdiilkadir Akgcicek),

Ankara, 1962.

Abdiilbaki Golpinarli. Melamilik ve Melamiler, Istanbul, 1992.

Abdiilkerim Kugeyri. Kuseyri Risalesi (hazirlayan, Sileyman Uludag),

Istanbul, 1991.

Ayan Hiiseyin. Fuzuli Leyla vii Mecnun, Istanbul, 1981.

Ayan Hiiseyin ve dig. «XVII Yuzyil Divan Nazim ve Nesri» maddesi,

Biyiik Turk Klasikleri, C. V, Istanbul, 1987.

Bakir Abdulhalik. Hz. Ali 8Donemi, Ankara, 1991.

Banarli Nihad Sami. «Tirklerde Peygamber Sevgisi», Yesilay, s. 420,

Kasimm 1968.

Barthold-Képriilii. Islam Medeniyeti Tarihi, Ankara, 1977.

Canan Ibrahim. Hadis Ansiklopedisi, I-XVIII, Istanbul.

Cosan M. Esad. «Tirk Edebiyatinda Natlar», Hakses (Hicret Ozel

Sayis1), Eylul-Ekim 1979.

Eraslan Kemal. Ahmed-i Yesevi, Divan-i Hikmetten Segmeler, Ankara,

1983.

Ethem Cebecioglu. Tasavvuf terimleri ve deyimleri sozliig, Istanbul,

2005.

Fayda Mustafa. Allahin Kalic1 Halid b. Velid, Istanbul, 1992.

Fayda Mustafa. «Hz. Omerin Divan Teskilaty», Dogustan Giiniimiize

Biiytik Islam Tarihi (II cild), Istanbul, 1986.

Figlali. Ethem Ruhi: Imamiye Siasi, Ankara, 1984.

Figlali. Cagimizda Itikadi Islam Mezhepleri, Istanbul, 1980.

Golpmarli Abdiilbaki. Mevlevi Adab ve Erkani, Istanbul, 1963.

Golpmarli Abdiilbaki. Divan-1 Kebir Terctimesi, C. IV, Istanbul, 1962.

Golpmarlit Abdiilbaki. Meviana miizesi Yazmalar Kataloqu, C. I-III,

Ankara, 1967-1972.

Golpmarli Abdiilbaki. Mevlanadan Sonra Mevlevilik, Istanbul, 1953.
57



93. Golpmarli  Abdiilbaki. Tasavvuftan Dilimize Gegen Deyimler ve
Atasozleri, Istanbul, 1977.
94. Giilgehri, Mantikut-Tayr. Yay.: Agah Sirr1 Levend, Ankara, 1957.
95. Giinaltay M. Semseddin. Islamda Tarih ve Miiverrihler, Istanbul, 1991.
96. Hacitahiroglu Abdullah Oztemiz. Hazret-i Paygambere Siirler Antolojisi
(Natlar), Istanbul, 1966.
97. Hamidullah Muhammed. 1slam Muesseselerine Giris, trc. [hsan Siireyya
Sirma, Istanbul, 1984.
98. Hamidullah Muhammed. Hazreti Peygamberin Savaslari, (cev. Salih
Tug), Istanbul, 1962.
99. H. Ibrahim Sener. Kaside-i biirde Kaside-i Biir-e ve Su Kasidesi, Izmir,
1995.
100. Hiiseyn Algiil. Islam Tarihi, c. I-111, Istanbul, 1986.
101. Hiiseyn Algiil. Akabe Hadisesi-Hicret ve Getirdikleri, Diyanet Dergisi
Hicret Ozel say1s1, 1981.
102. Imam Rabbani. Mektubat, Istanbul, 1963.
103. Meviana Celaleddin-i Rumi. Mesnevi (trc. Veled Izbudak), I-VI,
Istanbul, 1956-1957.
104. Meviana Celaleddin er- Rumi. Fihi Ma Fih, (trc. A.Avni Konuk),
Istanbul, 1994.
105. Nihat Keklik. Muhyiddin-i Arabinin Eserleri ve Kaynaklar1, Istanbul,
1974.
106. Nizami. Hiisrev i Sirin, (Ter.: Sabri Sersevil), Istanbul, 1955.
107. Nizami. Leyla Ile Mecnun, (Cev.: Ali Nihad Tarlan), Istanbul, 1985.
108. Osman Nuri Topbas. Hazret-i Muhammed Mustafa, cild, I, Istanbul,
2005.
109. Osman Nuri Topbas. Hazret-i Muhammed Mustafa, cild, II, Istanbul,
2005.
110. Omer Celik. Kuran ayetlerinin Bilimsel ve Teknolojik Geligmelerle
[ligkisi, Istanbul, 2001.
111. Onkal Ahmet. Resullahin Davet Metodu, Konya, 1994.
112. Onkal Ahmed. Resuliillahin Islama Davet Metodu, Konya, 1995.
113. Resulzade M. E. Azerbaycan sairi Nizami, Ankara, 1951.
114. Sapolyo Enver Behnan. Mezhepler, Tarikatler Tarihi, Istanbul, 1964.
115. Tahirul-Mevlevi. Edebiyat Ligati, haz. Kemal Edib Kirk¢toglu,
Enderun Kitabevi, Istanbul, 1973.
116. Tahirul-Mevievi. Miislimanlikta Tbadet Tarihi, Ankara, 1998.
117. Tarlan Ali Nihad. Mevlana, Istanbul, 1974.
118. Tarlan Ali Nihad. Divan Edebiyatinda Tevhidler, Istanbul, 1936.
119. Tarlan Ali Nihad. Iran Edebiyati, Istanbul, 1944.

58



120.
121.
122.
123.
124.
125.

126.
127.

128.
129.

130.

131.
132.
133.
134.
135.
136.
137.
138.
139.

140.

141.

Tarlan Ali Nihad. «Natlar Arasinda», Hilal, C. ITI, Ankara, 1962.
Tarlan Ali Nihad. «Natlar Arasindax», Hilal, C. IV, Ankara, 1963.
Tarlan Ali Nihad. «Natlar Arasinda», Hilal, C. IV, Ankara, 1964.
Tarlan Ali Nihad. «Natlar Arasinda», Hilal, C. IV, Ankara, 1964.
Tarlan Ali Nihad. «Fuzuliye Gore Hz.Peygamber», Yeni Asya
Qazetesi, 7 Mart 1975.

Tarlan Ali Nihad. Fuzuli Divani Serhi, C. III, Ankara, 1985.

Yeniterzi Emine. Turk Edebiyatinda Natlar, Ankara, 1993.

Ziya Nur Aksun. Osmanli Tarihi, Istanbul, 1994.

Rus dilinda

A3zaoe P. Huzamu I'stimxeBn. M3garenscTBo « Omm», baky, 1981,
Anuee I'. FO. Jlererga o Xocpose u [llupuH B muTeparypax HapoaoB
Bocroka. Mocksa, 1960.

Anuee I. VI3 mctopum BO3HUKHOBCHHSA Dapxama B JHTEpaTypax
HapomoB  Boctoka -  «Kparkme ~coobmenms — MucTHTyTa
BOCTOKOBeIeHmsD, T-27, Mocksa, 1968, c. 50-58.

Anuee I FO. Temsr u croxeTsl HuzamMm B JmTeparypax HapoaoOB
Boctoka. M3garensctBo «Hayka», Mocksa, 1985.

Anuesa T. A. OcHoBHOU CrokeT m03MHEI «Cemb KpacaBum» Huszamu u
€ro CB3b C BOCTOYHBIMU mpemanmamMu. AT'Y, 1958, Ne 5.
Amnmoxonvckuti 11 I'. Hu3zamu. Brimarommecs pycckue VUCHBIC H
mucarenu 0 Husamu I'iamoxesn. M3patensctso «3bm4ep, baky, 1981.
Apsymanosa H. I'. V3yuenue TBOpuecTBa Hm3amu B aHTJIOSA3BIMHOM
JTUTEPATyPOBEACHUH, aBTOpe(). aucc. Kk (punon. Hayk. baky, 1984.
Bepmenvc E. 5. Huzamu, M3n1. AH CCCP. Mocksa, 1956.

bepmenvc E. 5. Huzamu. TBopyeckuii myTh mo31a. Mocksa, 1956.
bepmenvc E. O. Vctopust NEepcHACKOM-TAIKUKCKON JHTEPATYypHI,
Mocksa, 1960.

bepmenvc E. O. W30panueie Tpyasl. Huzamm u @usym, Mocksa,
W3natenscTBo BocTounoi mureparypsl. Mocksa, 1962.

I'yceiinos X. M. VineiiHO-Xy10’keCTBEHHBIE 0COOeHHOCTH « COKpOBHII-
HuUNB! TaiH» Huszamu ['samkesu. Aproped. kasa. aucc. baky, 1970.
Jlooxyoaesa JI. H. Tloamb1 Hu3aMu B CpeTHEBEKOBOW JTHTCPATYPHOI
skuBommcH, u3a. «Hayka», Mocksa, 1985.

Kasumos M. J]. «Xadr netixap» Huzamu u Tpagumms B mepcos3braHON
mureparype XbIB-XBBbI BB., baky, 1987.

59



142.

143.

144.

145.

146.

147.

148.

149.

150.
151.
152.
153.
154.
155.

156.
157.
158.
159.
160.
161.
162.
163.
164.

Kpauxosckuii . FO. Paussa uctopus nosectu o MemkayHE U Jlewnu
B apaOckoii mareparype. M30. cou., Tom bIbl, M-J1., 1956.
Kpaukoscxuii 1. IO. Panusas ucropus mosectu 0 MemxHyHe u Jleitnun
B ApaOckoii nuTeparype. Brimarommecs pycckue y4eHbIE U MUCATETN
o Huzamu I'maokesn. M3garensctBo «S3bmbl», baky, 1981.
Kpvuckuii A. E. Huzamu u ero coBpeMeHHHKH. M31aTebcTBO « vy,
Baky, 1981.

Kpvimckuti A. E. Huzamu u ero m3ydeHue. Brimarommecs pycckue
yueHble U nucarean u Husamu ['stamxesu. M3matenscTBO «SA3b14bDY,
Baky, 1981.

Makxkosenvckuii A. O. Mpicnn Huzamu 0 cuie u 0 XyJZ0KCCTBCHHOM
TBOpUECTBE. Bplmarommecst pycckue ydeHele W mmcarenu o Husamu
I'sumxeBu. M3parensctBo « A3bmabDy, baky, 1981.

Cemenog A. Bemmxmii a3zepbamxanckuii mo3t Husamu, Jlureparypa u
HCCKYCTBO ¥Y30ekucraHa, k. 3, 1939,

Tazupoxcanos A. I. O mpoucxokneHun, moBecTH «Jlemn u
Memxuays» HAA. 1977, Ne 2, c. 37-39.

Tuxonos H. C. Hu3aMu, BBIIAIOIIUECS PYCCKUE YYEHBIC M ITHCATENHN O
Husamu I'samkeu. M3parensetBo « A3br4b, baky, 1981.

Fars dilinda

1340 o) g eS8y

1312 U2 @l it s G 58 (el 2y
1369 <l el a2 e s S 35

sle i (1375 a8 @ 3TE 58 Ol A ) et et s
A377 U il dad 2 JLA jpa Slaiil g

1377 e ) e lia g e S s Sles cpall Bl
1336 <Ol o(233 Ops (i 559)

1340 ol st Kia g sald S0

1336 0l oo s i S (Al g b JEA Gl s
1374« Gpllelom Ko (Rd S 4y g pd JEA Gl g
1318 et ¢l mill 8 SXI ¢ g0 pans oLl g0

1336 «logi g 11 Ol 2 bl Zo )b e Al sl

1339 gl o ad Jsal i se Spadadl 0 )

1338 cOlgiaal ol l lpal g jU (334 00l Jluia

1338 ol Ol il g )l g U G aaall el lead L
1338 ol gl I pmilialy oLl G.A.EJ Sl gfh" @L@.ﬁz

60



165.

166.
167.

168.
169.
170.
171.
172.
173.

174.
175.
176.
177.
178.

179.
180.

181.

182.
183.
184.

185.
186.
187.

paall adl plae B aaall UK (g1l Gl den all e

1314 0l 5 e B A slle Gy deas maaly

1339 gt eiaa g dana A (o) 5 s AR sl il R

LA IR Ly sl Sl mmaaly (el ) 5 s (A8 anl Gl 38
1369 Ol

. 1960/1970¢ 55w -1 Axliald g

1345 g s plaglio il sl gy J g sl KB

A331 0l g g Suwd an g laae )y JSaL 2B S04 5 S alnS

1366 Ulogi o b md 2 LA e (ASXS il a2

313 gt e K a5 (2 Syl Y1 038 g 2 el

LT ) g esa K um s e s 8L (i 5 md g el
1313 b

313 gt s S s i 5 &y (st s U s 28 (A

1315 e e Kiuo am g e s R Sy i adls g nk i

313 gl csa R am s el 5 8 Asl i (g s el

1318 ol ad s sKiud am g i) g B ARl (g ea® ol

Ol el dmas (555805 (Al pn s Andile by e 5 il (g a8 ol
1338

1960 ¢ St 5 e & & dcial g sy (o3 5 ol (e ¢ W1 R0 (553K ol
TSl 5 Al ol g ale (e 828 i T G ey g md s 5a K el
1960 ¢Sk —is 4

sl e 23 il s a5 el (e Ogine 5 T g8 el
1965 ¢5SL «bdals i 5 031 sl

947 ¢Sl 3 e g g (AR5 e (e bibd a5 Ad i (g 52K i

1967 ¢ S abilly i RAN 5 e (e baind i 5 A (52K ol

Al aliy sy e @iy ale (e Say Cds gaR
1987 ¢S casl ama 2 glaeal

375 Qg ) g B o J il 2T ) (o J ) g (5 g AU
1393 e dadan S el sedie il 2l A

1312 o dnhaa pladl Al 5 SN il i sadand

61



Tiraj1 500 niisxa
Formati1 84 x 108 1/32

62



